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Zechariah 
 

Author’s Apology 
I confess:  I did not set out to write a mini-commentary on Zechariah.  Over time, 
however, I began to see that my notes were helpful in consolidating Zechariah’s 
message.   What follows is only semi-technical (at best) and by no means 
exhaustive.  Hopefully, though, it will remove some of the clutter and allow the 
Prophet’s central message to speak.  Because I did not originally sit down to write 
a technical commentary, you will see that the form and structure of my notes 
change as this work progresses.  That is, I quote others extensively early in the 
work.  Later—having a general idea of interpretive stances—I do more 
summarizing and personal commentary.  I took about six months to study 
Zechariah (and prepare my sermon series).  I admit:  I am no expert on the 
Prophet.  However, God blessed me immensely through him.  I hope this work 
may save you time and cause the Prophet’s glorious God and Christ to spring forth 
manifold blessings to you and His people.  All errors are mine.  
 
Main Sources Consulted  
I spot-checked most of the commentaries in Logos Bible Software.  However, my 
main concentration tended to center on the following: 

(1) Klein, George.  New American Commentary (Logos); 
(2) Calvin, John.  Calvin’s Commentaries;  
(3) MacArthur, John.  MacArthur Study Bible. 
(4) ESV Study Bible. 

 
Of these, I generally align most closely with Klein (progressive dispensationalist), 
although I depart from him regularly.  Calvin represents the amillennial, 
covenantal view, as best I can tell.  MacArthur is squarely dispensational.  The ESV 
seemed to lean progressive dispensational, but took no definitive stances.  I do 
not lay claim to any of these titles because I’m not sure what I am.   

 
Author 
The Prophet, Zechariah, is the author.  His Hebrew name means “the LORD 
remembers,” but—being a common name—it has no bearing on interpreting the 
text.  He would have been born in exile after the Israelites had been deported by 
the Babylonians.  He returned to Jerusalem with the (approximately 50,000) exiles 
under the reign of Persian King Cyrus and later, Persian King Darius (Persia had 
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subdued Babylon as the world power).  He accompanied his grandfather, Iddo 
(Nehemiah 12:4).  All indications are that he was murdered between the temple 
and the altar (see Matthew 23:35).  Zechariah was a contemporary of Haggai, 
probably younger than Haggai (Zechariah 2:4), and began preaching two months 
after Haggai.    
 
Background 
The context of Zechariah is as follows.  God had formed a people for Himself, 
Israel (Genesis-Deuteronomy).  He had given them the land He promised to 
Abraham (Joshua).  Over time, they turned away from Him.  He sent prophets to 
warn them:  “If you do not return to Me, then I will remove you from the 
promised land.”  Israel, for the most part, refused to return to Him.  The 10 
northern tribes defected and rebelled against God.  The southern tribes (Judah) 
more-or-less held true to God, though there were periods when they did not.  
Therefore, God rose up the Babylonians to carry them away as exiles.  The low 
point was in 589 B.C. when Babylon destroyed Jerusalem, as well as the temple.  
God’s people were carried away as exiles in three waves.  They lived in this 
scattered condition for about 70 years.  After about 50 years, Persia overpowered 
Babylon.  The Persian King, Cyrus, allowed some Jews (about 50,000) to return to 
their homeland.  The Prophet, Zechariah, was among them (as was Haggai).  The 
people immediately laid a foundation to rebuild the temple, but then 
encountered political opposition.  They soon lost interest in the fight and began to 
become more consumed with their careers. 
 
After 20 years passed, God stirred up first Haggai and then Zechariah to motivate 
the people to stop focusing on their own economic well-being and start focusing 
on completing the temple.  Haggai comes down hard on personal sin and 
misplaced priorities.  Zechariah picks up there—he calls for full repentance—and 
the people respond wonderfully (1:6).  After they respond in repentance, 
Zechariah shifts his messaging to one of hope and God’s plan for the future.  
About 3 months after the people repent, God gives the Prophet 8 visions in a 
single night.  These visions make up the first six chapters of the book. 
 
The Prophets’ Messaging 
One unique aspect of the prophets is that they were more concerned with big-
picture events than with chronology.  For instance, they sometimes see the first 
advent of Christ, the betrayal, the crucifixion, the resurrection, the second 
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coming, the millennial reign, etc., as one big eschatological epilogue in the larger 
redemption narrative.  They were less concerned with the time gaps in between 
individual events (some were separated hundreds or even thousands of years).  
They also seem unconcerned with the sequencing of events.  Zechariah was no 
exception, which is why he can be difficult to understand.  He will speak of two or 
three events in the same passage that might be separated by many years and/or 
out of chronological sequence.  He skips fluidly from far-future events to mid-
future events to near-future events without explanation.  
 
For example, in Zechariah 12:1-14, he speaks of certain details that will happen 
“on that day.”  In Zechariah 12:3 he plops us right in the beginning stage of the 
Armageddon battle.  The next two verses (Zechariah 12:4-5) go back in time to 
describe the events which led up to Armageddon.  Zechariah 12:6 jumps ahead to 
the middle of the battle.  Zechariah 12:7-8 speak of a time of peace long after 
(perhaps years) the battle has been won.  Then, after a summary statement 
(Zechariah 12:9), he circles way, way back in time (at least 2000 years) to describe 
the crucifixion of Christ and the spiritual events that led up to it (Zechariah 12:10-
14).  All of this happens—in Zechariah’s words—“on the same day.”   It is difficult 
to put into words, but I hope you can put yourself in Zechariah’s sandals:  Looking 
forward, he saw big events; not necessarily in chronological order.    
 
We do this without realizing, too.  When I think back on a particular football 
game, I remember the high points from the game.  But my mind is less concerned 
about documenting the time on the clock (or even the quarter) in which those 
highlights occurred.  The action is more important to me than the timing.  This 
appears to be how Zechariah saw future events.  I will do my best to attempt to 
delineate which event Zechariah is prophesying, but many of my comments are 
educated guesses.  Since Zechariah didn’t feel it was important to spell out the 
time-spatial chronology, I will take a stab at it (at times) and move on.  The overall 
message remains unchanged regardless of the time-sequence. 

 
Zechariah – Chapter 1 

Zechariah 1:1-6 
It is the way of man to become complacent in life.  It is not the way of man to 
maintain priorities in life.  Throughout the Bible, God reminds man of this simple 
truth:  Return to Me, saith the Lord, and I will return to you.  We hear that 
refrain echoing in the Law:  Return to Me, saith the Lord, and I will return to you.  



© Chipley McQueen Thornton 2017 All Rights Reserved 
 

5 
 

We hear it in the historical books:  If My people, who are called by My Name, will 
humble themselves, and pray and seek My face and turn from their wicked 
ways,--RETURN TO ME, SAITH THE LORD—then I will hear from heaven and will 
forgive their sin and heal their land—AND I WILL RETURN TO YOU.  We hear it in 
the prophets, the gospels, the letters, the apocalyptic literature.   
 
We have described above the situation.  The people had started the temple, but 
had not finished it.  Zechariah noticed the same old pattern of man.  So the 
prophet begins his message with this as its foundation:  Return to Me, saith the 
Lord, and I will return to you.  In these 6 verses, the prophet establishes 3 points 
of doctrine.   
 
First, sin angers God (Zechariah 1:1-2).  God doesn’t turn from man; rather, man 
turns from God.  The LORD was very angry with your fathers.  God issued 
warnings of repentance over and over again.  Their fathers refused to listen.  Their 
unrepentance led the whole nation into captivity.  The message to the fathers is 
the same as the message to the sons.  The message to the sons is the same as the 
message to you and I.  Second, God raises prophetic voices to warn people 
(Zechariah 1:3-5).  God calls history to bear witness to the situation:  The former 
prophets cried out, Thus says the LORD of Hosts, Return from your evil ways and 
from your evil deeds.  Third, God disciplines the unrepentant (Zechariah 1:6).  
God provides insight into a valuable principle in verse 6:  Be sure your sin will find 
you out.  But My words and My statutes, which I commanded my servants the 
prophets, did they not “overtake” your fathers?  The word, overtake, is 
significant.  The word means “to catch up with.”  The same word is used in 
Genesis 44:4.  When Joseph had sent his brothers away, Joseph immediately sent 
his steward after them.  The text says, Now Joseph said to his steward, “Up, 
follow after the men, and when you overtake them, say to them, ‘Why have you 
repaid evil for good?  In the same way the servant “caught up to them,” God’s 
Word will “catch up to” the unrepentant.  You may refuse to listen to the 
prophetic voice now.  But the Word of God will “catch up to” you.   
 
The last part of verse 6 is a wonderful testament of grace.  So they repented.  
Zechariah experienced something the preceding Prophets rarely experience:  
genuine corporate repentance.  We’ll find out the glorious ways God responded 
to corporate repentance in the 8 visions that follow.  But, the message to God’s 
people is clear:  Return to Him, and He will return to you.   
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Zechariah 1:7-17 
Vision #1:   Horsemen:   Hope to God’s People 
The purpose of this vision is to express that God enjoys and rewards repentant 
hearts.  This vision came 3 months after Zechariah called for God’s people to 
repent (compare 1:1 & 1:7).  This vision is of horsemen milling about a myrtle tree 
forest.  They have found that God’s enemies are at rest (1:11) or ease (1:15).  
Calvin is right:  The sense is that God’s enemies are “confident.”  The angel first 
recognizes the travesty of this picture:  (1) the people have shown humility in 
repentance; (2) His people have no rest while His enemies do; (3) this doesn’t 
seem right.  God agrees. 
 
Calvin  “We now see the design of the vision, even that the Jews might be 

assured that the distresses which they endured would not be 
perpetual.” 

 
Klein  “The Lord desired to encourage and comfort his people with a  
  reminder of his faithfulness and his presence.” 
 
Klein  “Despite the sins and judgment of Judah’s past, the poverty and  

persecution of their present, not to mention the uncertainty of their 
future, the Lord’s presence provides comfort and security . . .” 
 

Zechariah 1:12-13  
Klein “[T]he lament resulted from the existence of peace—a peace that 

enslaved Israel and hindered what God intended to do through his 
people on a global scale. The news of peace on earth must have 
disheartened God’s people, moving the angel of the Lord to 
intercede for a speedy resolution to the crisis and an end to the 
period of exile foretold by Jeremiah (25:11–12). Instead of the peace 
that the people expected and the angel of the Lord prayed for, the 
‘shaking’ from on high would usher in God’s glory and his full favor to 
Zion” 

 
Klein “For one, the Lord himself loves his people, forgetting the past.” 
 
Zechariah’s first vision is of hope.  He began (Zechariah 1:1-6) by declaring that 
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that God enjoys and rewards repentant hearts.  The people repented; 3 months 
later God speaks:  Cry out, “Thus says the LORD of Hosts:  I am exceedingly 
jealous for Jerusalem and Zion . . . I have returned to Jerusalem with mercy; My 
house shall be built in it, declares the LORD of Hosts” . . . Cry out again, “Thus 
says the LORD of Hosts:  My cities shall again overflow with prosperity, and the 
LORD will again comfort Zion and again choose Jerusalem.”  It’s a simple 
formula, really:  Return to Me and I will return to you. After calling on God’s 
people to repent, Zechariah turns his attention (for the rest of his prophetic 
ministry) to detailing the future and hope of God’s people:  peace. 
 
Calvin’s prayer gets to the heart of the personal application of the Prophet’s 
message: 
 

“O grant, that with our minds raised above, we may contemplate those 
things which thou hast once revealed to thy servant Zechariah, and not 
doubt, but . . . that we may learn to commit ourselves to be wholly ruled by 
thee . . . so as still to follow the way which thou hast pointed out to us.”   

 
Zechariah 1:18-21 
Vision #2: Horns & Craftsmen:  Judgment Of God’s Enemies 
When the world mistreats God’s people, God sees it.  He not only sees it, He takes 
it personal.  Think of it practically:  If you mistreat my children, I take it personally.  
God is no different.  If you mistreat my wife, I take it as if you are mistreating me.  
God is no different with His people.     
 
This second vision pictures 4 horns.  Again, we don’t want to press the imagery 
too much.  The horns, we are told, are the countries that scattered God’s people 
into exile.  Many people have spent much time determining which 4 countries the 
Prophet speaks of, and no one can agree. I’ll not waste time on that futile 
exercise.  What is the messaging?  God will terrify (1:21) and cast down (1:21) 
those who lift up their horns against His people.   
 
God was reminding His people through the Prophet that He sees all.  Those who 
mistreat the recipients of His grace better beware.  Because when His people 
humble themselves and repent, it releases the power of God’s wrath.  God will 
judge the enemies of His people so long as they (we) remain humble and 
repentant. 
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Zechariah – Chapter 2 
Zechariah 2:1-13 
Vision #3: A Man With A Measuring Line:  Expansion Of God’s Kingdom 
 
Zechariah 2:1-4 
Calvin clearly sees the fulfillment of most of what Zechariah prophesies in the 
Church.  Here is a flavor of his thought-processes, but do not follow him in his 
conclusions. 
 
Calvin  “We now see the design of the Holy Spirit.  As a small portion only  

had returned from exile . . . it was therefore necessary that they 
should be encouraged, in order that they might patiently wait while 
God was performing by  degrees, and step by step, what He had 
testified” (59). 
 
“There is then no doubt but that God intended here to bear witness 
respecting the propagation of His Church, which was to follow a long 
time afterwards, even after the coming of Christ. . . . [T]his prophecy 
was not verified in the state of Jerusalem, for it was not inhabited 
without its walls, nor did it spread through the whole of Judea.  We 
hence conclude, that the spiritual Jerusalem is here described” (60-
61). 
 
“It hence appears as from the whole of what the Prophet says, how 
carefully God provides for the safety of His Church” (61). 
 
“Now as to import of this prophecy [i.e., I will be to her a wall of 
fire], we have already said, that here is described the heavenly 
Jerusalem, which is surrounded by no walls, but is open to the whole 
world, and which depends not on its own strength, but dwells safely 
though exposed on all sides to enemies . . . God alone would be 
sufficient for walls” (61-62). 
 
“We now then perceive the meaning of the Prophet to be this—that 
though the Jew saw that they were but few in number, weak in 
strength, wretched and despised, they had yet reason to entertain 
hope; for though few returned from exile God was yet able to 
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increase the Church and to make it a vast multitude” (62-63). 
 
“Prayer:  Grant, Almighty God, that as we are on every side 
surrounded by many enemies . . . that we may learn to raise up our 
eyes to heaven, . . . until that shall appear which Thou hast once 
testified in this remarkable prophecy, that there are . . . many 
hammers, by which Thou breakest in pieces those horns which rise 
up to scatter us, and until at length, after having overcome all the 
devices of Satan, we shall reach that blessed rest which has been 
provided for us by the blood of Thine only-begotten Son” (63). 

 
Klein Klein sees it differently:  “Nehemiah’s generation certainly never saw 

the fulfillment of this prophecy, for he had to cast lots in order to 
compel the people to move into Jerusalem (Neh 11:1–2).  Jerusalem 
came closer to holding an expansive population during the life of 
Christ, but few suggest that the book of Zechariah ultimately points 
to a first century AD fulfillment. Beyond these conclusions, alternate 
interpretations differ markedly. . . . [S]ome see this prophecy’s 
consummation in the Church.  While a popular interpretation for 
centuries in some circles, one should not simply identify the Church 
with Israel. Of course, such an assertion involves a great 
hermeneutical divide.  In spite of opposing views, Israel and the 
Church cannot be one and the same. Neither should one affirm that 
the Lord’s unfulfilled promises to Israel in the Old Testament will be 
automatically transferred from Israel to the Church with the coming 
of Christ and the Jewish community’s rejection of Christ as their 
Messiah. 

 
Others suggest that the passage points to a future, earthly kingdom. 
Unger offers the clearest exposition of this perspective. He writes: 
 

‘The purpose of this third night vision (in the series of eight) 
is to set forth prophetically the restoration of Jerusalem 
with reference to Zechariah’s time, but also in larger scope, 
to describe the yet future fulfillment in the kingdom age, 
when the city will become the capital of the millennial 
earth. Particularly emphasized is the great increase in size, 
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population, wealth, spirituality, and security of the city.’ 
 

The primary reason for this conclusion lies with the expansive 
language of vv. 3–5, which many premillennial interpreters argue has 
never had a historical fulfillment. 

 
It is problematic hermeneutically, however, to posit an interpretation 
whose fulfillment was so remote historically from Zechariah and his 
disconsolate audience as to lack any measure of encouragement or 
relevance to their historical situation. Consequently, the prophecies 
signify a limited fulfillment in which postexilic Judah saw a 
repopulation of Jerusalem, divine protection, and a renewed 
commitment to worship the Lord. No one living in the darkest days of 
the exile or the years immediately thereafter could have envisioned 
anything short of God’s wondrous work on their behalf. This partial 
fulfillment prefigures what God would accomplish on the 
eschatological Day of the Lord.  Consequently, Merrill appropriately 
concludes that the passage possesses a dual referent: the initial and 
partial fulfillment occurred in Zechariah’s day, while the ultimate 
focus of his prophecy will come to full fruition in the millennium.” 

 
Calvin takes the prophecy as fulfilled in the Church.  Klein takes the prophecy has  
beginning its fulfillment with the repopulation of Jerusalem, but not being  
completed until the millennial reign of Christ.  I see this as a prophecy of broad  
scope fulfilled in stages: 
 
Stage 1:  The prophecy began being fulfilled in Zechariah’s day with the 
repopulation of Jerusalem.  Otherwise, the prophecy had little meaning for the 
original audience.  Zechariah’s people, indeed, saw numerical growth, re-
institution of worship, and divine Protection.  This can only be explained as God’s 
Sovereign Hand at work. 
 
Stage 2:  The prophecy continued being fulfilled in God’s people, the Church:  you 
and I.  Our city knows no bounds and has no walls.  We are a multitude of people 
(2:4).  We are made up—not of one nation—but of many nations (2:11).  We are 
His people (2:11).  And He dwells in our midst (2:11).  I cannot deny that we, the 
Church universal, in some sense represent the spiritual Jerusalem. 
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Stage 3:  I believe the prophecy will ultimately be fulfilled in the millennial reign of 
Jesus Christ. The text says, 2:12:  And the LORD will inherit Judah as His portion 
in the holy land, and will again choose Jerusalem.  Here, I believe that—in the 
millennial reign of Christ—Jesus will reign in the holy land, specifically in 
Jerusalem.   

 
Regardless of this mulit-layered prophecy, what is God’s design in it?  To 
encourage God’s people that, if God is for us, who can be against us?  . . . To 
encourage God’s people that neither death nor life, nor angels, nor rulers, nor 
things present nor things to come, nor powers, nor height nor depth, nor anything 
else in all creation, will be able to separate us from the love of God in Christ Jesus 
our Lord.  Paul extrapolates in Romans 8 on this concept Zechariah lays down 
here. 
 
Zechariah 2:6 
It is important to constantly remind ourselves of the historical context.  The 
Persian kings, Cyrus (first) and Darius (next) allowed the Jews to return to 
Jerusalem.  Few went (around 50,000).  The others had become comfortable in 
Babylonian life, didn’t want to uproot families, and/or had established themselves 
in their careers and their communities.  God seems disappointed that so few were 
willing to return.  It was a reflection of what was most important to them in their 
hearts:  The glory of their careers, the glory of their positions, the glory of their 
families . . . or the glory of God?  Here was a shining moment:  An opportunity to 
return and restore the glory of God in Jerusalem.  But the people seemed more 
concerned with earthly glory than with the glory of God.  This is true today as 
well.  Therefore, the Prophet extemporaneously responds by issuing a warning:  
Up! Up!  Come home!  Come home!  Ye who are weary, come home!   
 
Calvin “In short, the Prophet designs to show that the Jews acted foolishly 

by continuing in exile, when liberty was given them to return; and 
therefore he exhorts them to hasten in time, lest the season of God’s 
favour should pass away, and thus the door be again closed against 
them” (65). 

 
In the broader scope, God was calling home the first refugees in 
order to begin the fulfillment of the prophecy that ultimately will be 
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fulfilled in the millennial reign.  God promises manifold blessings in 
2:4-5.  It must begin somewhere.  So, in 2:6-7, he summons the exiles 
back to begin the process. 

 
Zechariah 2:7 
Calvin  Calvin takes the “after His glory sent me” to be Christ.  In other 

Words, God sent Christ to the nations.  Calvin concedes that he will 
not quibble with the rabbi’s, who take the phrase to refer to 
Zechariah.  Calvin appeals to the original Hebrew and states that it 
can mean none other than Christ, yet Calvin provides no grammatical 
justification for his assertion (68).  To me, the natural reading 
indicates Zechariah is the one being sent. 
 

Zechariah 2:8 
Calvin  “[T]here is no reason why you should fear . . . God shall cause them  

to kill themselves by their own swords, or to pull out their eyes by 
their own fingers” (71). 
 

Klein  Apple of His eye refers to Deuteronomy 32:10, “which alludes to the  
  Exodus.” 
 
Zechriah 2:9 
Calvin “It is certain that this prophecy was not fulfilled at the time when the 

Jews thought that they were in a flourishing state, and enjoying 
prosperity; for their condition was even then very wretched and 
degrading. . . . We cannot then apply this prophecy to that time 
which intervened between the return from the Babylonian exile, and 
the coming of Christ.  It is then only under the kingdom of Christ that 
God accomplished what is here said,—that the enemies became a 
prey to his spiritual people.” (72). 

 
“We now see the intention of the Prophet:  he wished to dispel the 
fear of the Jews, that they might not hesitate to return to their 
country” (72). 

 
Zechariah 2:10 
Calvin makes a great point here.  Often, the Prophets speak in terms of “already, 
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not yet.”  That is, they should sing and rejoice as if the event described has 
already happened . . . even though it has not yet occurred.  This is the proper 
response to God’s promises, which cannot fail. 
 
Calvin Behold I come . . and I will dwell in the midst of thee.  “God dwelt 

then among the Jews, for the building of the temple had begun” (75). 
 
Zechariah 2:11 
Klein “The verbal form is a participle and indicates imminent action. The 

Lord would soon make his presence manifest to Judah. Thus, 
Zechariah spoke of events that would begin to happen in his own 
day.” Subsequent revelation includes John 1:14. 

 
 “The passage does not attempt to pinpoint when this spiritual 

ingathering would take place. Zechariah used the temporal marker 
most often found in prophetic oracles expressing an eschatological 
orientation: ‘in that day.’ The prophets regularly employed this 
phrase when they wished to indicate that a prophecy speaks of the 
future without being more specific. The most Zechariah could clearly 
envision was an unprecedented spiritual reformation of the nations. 
On this unique day the Lord will initiate a kingdom centered in Zion.” 

 
 “[A] ‘holy land,’ a phrase that does not occur elsewhere in Scripture.” 
 
 “Therefore, if the Lord has such grand plans for the temple, 

Zechariah’s contemporaries must labor tirelessly to complete the 
rebuilding process.” 

 
 “The hope of future blessing for all who worship the Lord far 

surpasses anything Zechariah’s contemporaries might have 
anticipated. Probably their greatest aspiration was to see a 
restoration that approximated what they had known before the 
exile. The Lord astounded his people, not only by granting them a 
more glorious hope than they had known, but also by extending a 
measure of grace to the nations beyond what the Gentiles had ever 
realized (or even knew enough spiritually to desire).” 
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Zechariah – Chapter 3 
Zechariah 3:1-10 
Vision #4: Cleansing of High Priest:  Cleansing of God’s People 
For Calvin, the first part of this vision is to show the people that their battle is 
spiritual (i.e., against Satan), and that God was there to defend them.  For Klein, 
the emphasis is that Joshua stood—in iniquity—as a representative of an 
iniquitous-filled people (i.e., if the High Priest was defiled, how much moreso the 
people?). 
 
For me, both are correct.  Zechariah takes us into the spiritual realm to show us 
that the depth of our sinfulness and the guilt in which we stand.  The word for 
filth is excrement.  Joshua, representing the people, stood in excrement-stained 
clothing.  When I used to work at the stockyards, I shoveled horse manure.  After 
five hours of shoveling and dumping.  I would be covered in horse manure.  It felt 
so refreshing to get home, take a shower, and put on fresh pair of clothes.   
 
Satan, seizing an opportunity to condemn, accuses.  Yet, the LORD, and the angel 
of the LORD stand at the defense of the repentant sinner.  This is the moment of 
justification.  The people had repented (1:6).  God’s response to such repentance 
is removal of sin and replacement with clean righteousness.  This, therefore, is a 
wonderful illustration of Christ’s imputed righteousness.  We, therefore, see the 
ordo salutis (order of salvation) taking shape even in the OT.  The Trinity 
engineered, executed, and applied the gospel plan.  God sent the Prophets to call 
men to repentance (the gospel calling).  The Spirit regenerates the heart, enabling 
them to repent (regeneration).  They did repent, believing the promises of God 
(conversion).  Here they stand justified—declared righteous by faith.  Their sin 
removed and replaced with the righteousness of Jesus Christ.  Then, in 3:6-7, we 
see the seedlings of sanctification:  that is, the process whereby we come to sin 
less and hate sin more. 

   
Zechariah 3:1-2 
Klein “In the preceding three visions Zechariah surveyed the rebuilt city of 

Jerusalem. In visions four and five the prophet envisioned the temple 
and its courts. . . The fourth vision, The Cleansing of the High Priest, 
addresses the problem of a holy God who desires to accomplish great 
things through his sinful people.” 
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 “In the fourth vision, the high priest Joshua, symbolizing the people 
as a whole (as vv. 8–9 make plain), receives cleansing, forgiveness, 
and righteousness in preparation for assuming his role in the future 
kingdom.” 

 
 “Joshua, the defendant, whose fouled vestments portray his own 

defilement, also epitomizes sinful Judah. If the high priest is so filthy, 
how much more the nation as a whole.” 

 
Calvin “[T]he vision was given to the Prophet for two reasons—that the 

faithful might know that their contest was with Satan, their spiritual 
enemy, rather than with any particular nations—and also that they 
might understand that a remedy was at hand, for God stood in 
defence of the priesthood which he had instituted” (81). 

 
 “God, then, in the first place purposed to remind the faithful that 

they had to carry on war . . . with the devil himself:  this is one thing.  
And then his design was . . . that they might consider that he would 
be their sure deliverer” (81). 

 
 “We wonder why so many enemies rage against us, and why the 

whole world burn against us with such implacable hatred . . . which 
have not been excited through provocation on our part:  but the 
reason why we wonder is this,--because we bear not in mind that we 
are fighting with the devil” (82). 

 
 “And though this vision was given to the Prophet for the sake of his 

own age, yet it no doubt belongs also to us; for that typical 
priesthood was a representation of the priesthood of Christ and 
Joshua, who was then returned from exile, bore the character of 
Christ the Son of God” (82). 

 
 “Now follows another reason for the prophecy,--that God interposes 

and takes the part of his Church against Satan” (83). 
 
Calvin takes “plucked from the fire” to mean plucked from exile in Babylon (85). 
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Zechariah 3:3-4  
Klein “The NIV translates the Hebrew ṣôʾîm in a diplomatic fashion, 

although the term in question certainly refers to excrement.” 
 
 “Zechariah portrayed the sin the Lord forgives by using the term 

‘iniquity’ (ʿāwōn), one of the more distinctive words for sin in the Old 
Testament, which can be defined as ‘perversion or deliberate sin 
against the Lord.’” 

 
Calvin “[T]he Jews fully deserved by their sins to rot in their struggle and 

filthiness, yet the Lord would not finally allow their unworthiness to 
prevent him from affording relief” (87). 

 
Zechariah 3:5   
Klein “Joshua’s clothing symbolized his new spiritual condition (see Matt 

22:11–13). Although vv. 1–5 do emphasize the point that the high 
priest’s vestments are now ceremonially clean, the focus does not 
rest on the official character of the attire that Joshua now wears. 
Significantly, the Lord changed Joshua’s clothing, cleansing the high 
priest from the guilt of his sin; Joshua did not, and could not cleanse 
himself. It was the Lord who expiated his sins and those of the 
people.” 

 
Calvin Zechariah had a healthy respect and honor for the priesthood.  

Hence, his wish that the clean turban be put on his head so that the 
dignity of the office be restored (88-90). 

 
Zechariah 3:6-7 
Klein “The first verb is “walk” (hālak), which occurs frequently in the Old 

Testament with the metaphorical sense of living one’s life . . . This 
expression characterizes Joshua’s personal spirituality. Before the 
high priest can minister, his own integrity of life must be 
unimpeachable. 
 
The second phrase, ‘keep my requirements’ (mišmartî tišmōr), serves 
as a technical expression for the faithful completion of the priest’s 
official duties elsewhere in the Old Testament. 
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Together, the two concepts of walking and keeping God’s law signify 
obedience to the Lord and living a righteous personal life that 
scrupulously upholds the additional priestly mandates (Deut 8:6; 
10:12–13). Moreover, v. 7 explicitly demonstrates that the angel’s 
charge addresses Joshua both as an individual and as Judah’s 
representative.” 
 
“As we have already discussed, in the postexilic era changing political 
and religious circumstances attributed far greater authority to the 
high priest, which became an elevated position also reflected in the 
Gospels. The phrase, ‘have charge of my courts,’ parallels the earlier 
statement ‘govern my house.’ Thus, ‘courts’ refers to the temple 
precincts. In other words, these two phrases, ‘my house’ and ‘my 
courts,’ do not express distinctly different concepts. Joshua, and 
presumably his successors as well, will emerge as religious autocrats 
to an extent never before seen in Jerusalem.” 
 
“Verse 4 indicates that ‘these standing here’ are the cadre of angels 
in their midst (see Jer 23:18). Joshua, the high priest whom the Lord 
exalts still higher, will have direct access to the throne of God. Only 
the high priest could enter the holy of holies, and only once a year 
(Lev 16), but the declaration made to Joshua far surpasses this 
privilege by granting Joshua entry into the Lord’s heavenly throne 
room.” 

  
 “Ultimately, Joshua’s high priestly position points to Jesus Christ, the 

faithful High Priest who mediates and intercedes for the people of 
God with perfection and finality. The biblical teaching on Christ’s 
superior priesthood finds its consummate expression in Heb 4:14–
16.”  

 
 “Joshua’s associates most likely served as priests.” 
 
Calvin “[T]his is especially to be regarded when we speak of his Church and 

its government; for we know how ready men are to turn what God 
gives to his Church to serve the purpose of their own tyranny” (91).  
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 “In short, pastors divinely appointed are so to rule over the Church as 
not to exercise their own power, but to govern the Church according 
to what God has prescribed” (93). 

 
Calvin also takes right of access to be the angels, but to represent the church:  as 
if to say, “I will give you a free passage to be honored among the faithful in the 
church.”  I believe he is speaking of “access” into heaven if Joshua perseveres. 
 
Zechariah 3:8 
Klein “In the Old Testament, the prophets often used the term ‘branch’ 

(see Isa 4:2; 11:1; Jer 23:5; 33:15; Ezek 17:22–24; Zech 3:8; 6:12).” 
 
 “In his own day, Zechariah had witnessed an extended period of 

decline for the Davidic dynasty. In that milieu, Zechariah chose a 
messianic title that had great significance biblically, which also 
employed the imagery of a sprout or shoot coming up out of a stump 
to portray renewed vitality and hope. The Branch as a metaphor 
represents a large verdant plant yielding bounty for Judah.  More 
importantly, the metaphor portrays the whole Davidic line of kings, 
culminating in Christ.” 

 
Calvin “[F]or we see clearly, that the companions of Joshua were separated 

from the rest . . . Why?  Not because they were objects of wonder, . . 
. but because they were objects of reproach to all” (99). 

 
Zechariah 3:9 
Klein “A brief list of suggestions for the stone’s meaning in this context 

includes a capstone, a jewel in a priestly breastplate, a gem set in a 
crown, building materials for the temple, a metaphor referring to the 
temple itself, a rock in the holy of holies, an altar, the holy mountain, 
the Messiah, the kingdom of God, and the nation of Israel—and 
these are only a few of the more prominent interpretations.” 

 
“For instance, the messianic stone was an occasion for stumbling to 
all who did not believe in him. Psalm 118:22–23 says, ‘The stone the 
builders rejected has become the capstone; the LORD has done this, 
and it is marvelous in our eyes’ (cf. Isa 8:13–15; 28:16). The motif in 



© Chipley McQueen Thornton 2017 All Rights Reserved 
 

19 
 

this verse reappears in Matt 21:42 and 1 Pet 2:7–8, showing that a 
canonical reading that fully takes the New Testament into account 
may point toward a messianic interpretation of Zech 3:9. For the one 
who believes in the Lord, the stone provides help that never leads to 
dismay (Isa 28:16; 1 Pet 2:6). Moreover, Eph 2:19–22 portrays Christ 
as the chief cornerstone on which his Church rises. 

 
The messianic understanding held by Christian scholars from the time 
of the early church to the present often identifies the engraving on 
the stone as the wounds Christ suffered when atoning for the sins of 
humanity.” 
 
“Nevertheless, the majority of the passage (vv. 1–8a) points away 
from the messianic view.” 
 
“The last interpretation of the significance of Joshua’s stone sees the 
engraved stone completing the priestly vestments since the stone 
functioned as an important feature of the high priest’s official 
accoutrements in the preexilic era. 

 
Exod 28:15–21 and 39:2–21 provide the ancient description of the 
high priest’s official clothing and may also serve as background for 
understanding Zechariah’s ‘stone.’ Exod 28:9 describes the ephod 
containing inscribed stones using the same word for ‘engraving’ that 
occurs in Zech 3:9, ‘Take two onyx stones and engrave on them the 
names of the sons of Israel.’ Further, in Exod 28:15–21 the Lord 
instructed Aaron to have artisans fashion a breastpiece that would 
contain twelve stones, one representing each of the twelve tribes. 
This third understanding believes that Zechariah drew explicitly from 
Exod 28 when describing Joshua’s investiture as a cleansed high 
priest by using both themes and actual wording from the Mosaic 
text. 

 
Furthermore, v. 9 indicates that the stone will remove the people’s 
iniquity (ʿāwōn) in a single day. While the emphasis on cleansing from 
sin in a single day represents one of Zechariah’s distinctive 
contributions, the idea of cleansing from sin for God’s people in their 
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great eschatological future occurs with some frequency in the Old 
Testament (Isa 1:26; 4:3–4; 32:1–8; Jer 31:33–34; Dan 9:24). 
Zechariah also addresses purification and forgiveness from sin 
elsewhere in the book (12:10; 13:1). 

 
The significance of God’s removing the people’s sin in a single day 
depends primarily on the meaning of ‘stone’ the interpreter adopts. 
For the messianic view, as we have already mentioned, the single day 
speaks of the day Christ died on the cross, bearing the world’s sins. 
For the gemstone and vestment approach, the single day refers to 
the time when the priest officially stood before the Lord offering an 
expiatory sacrifice. However, on a canonical level, the day of 
expiation also points toward that day when Christ suffered on the 
cross. Thus, when one considers the New Testament perspective, 
God’s promise to ‘remove the sin of this land in a single day’ has an 
ultimate fulfillment in the personal work of Christ, but one 
interpretation is messianic per se and the other is typological. 

 
Perhaps this divine cleansing from sin also lends a clue to 
understanding the enigmatic phrase ‘seven eyes’ inscribed on the 
stone. The Hebrew word translated ‘eyes’ (ʿēnāyim) occurs in the 
dual, a nominal form typically reserved for pairs of things. Thus, the 
term should be rendered ‘pairs of eyes.’ Zechariah may envision 
seven pairs of ‘eyes,’ that is, 14 ‘eyes.’ These 14 ‘eyes’ may allude to 
Exod 28 where the priestly vestment contained 14 stones, 12 stones 
representing the Twelve Tribes of Israel, plus the Urim and 
Thummim. The 14 ‘eyes’ inscribed on Zechariah’s stones recall all of 
the stones in the high priestly vestment from Aaronic times. The 
major change in Zech 3, however, is the presence of only one stone. 
This stone represents the tribe of Judah, the only tribe remaining 
after the exile. Sweeney counts only ‘the seven eyes’ though, 
ignoring the dual number of the noun. He further correlates the 
seven eyes, the Lord’s ’eyes,’ to the seven-branched lampstand in 
Zech 4:2, 10. 
 
“Whatever interpretation of the stone one adopts, the passage 
clearly establishes a direct connection to the priestly office. We have 
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already noted that the ‘Branch’ emphasizes the royal office the 
Messiah will hold. Thus, Zechariah combines two of the Old 
Testament’s most powerful offices into one, jointly held by the same 
individual. Of course, the only other individual in the Old Testament 
holding both the offices of king and priest was Melchizedek (Gen 
14:18–20; Ps 110:4), the mysterious, typological figure who 
foreshadowed Christ and the royal-priestly offices he held (Heb 5:6; 
7:1–17).” 

 
Calvin “Almost all Christians agree as to the stone; for they think Christ is to 

be meant. . . . I yet think that the Prophet alludes to the temple, 
which was then begun to be built; . . . that the external figure of the 
visible temple is Christ himself” (99-100). 

 
 “Some apply this [7 eyes] to the seven graces of the Spirit: . . . Others 

think that the seven eyes have a reference to the whole world; . . . 
But I think that the simpler view is, that his glory is set forth” (101). 

 
 “For it is a vain refinement to say, that God engraved engravings 

when the side of Christ was pierced, when his hands and his feet 
perforated:  this is to trifle, and not seriously explain the Scripture.  
But the Prophet by engraving, means the valuable and extraordinary 
character of this stone; as though he had said, ‘It will be a stone 
remarkable for every excellency; for God will adorn this stone with 
wonderful engravings; and then it will be a stone having eyes, that is, 
it will not only turn to itself the eyes of others, but it will illuminate 
them, and exhibit as it were such brightness as will, by its own 
reflexion, lead men to behold it.’” 

 
 “I will take away the iniquity of the land in one day, that is, ‘Though 

hitherto I have in various ways punished this people, I shall of a 
sudden be pacified towards them, so that no iniquity shall come to 
an account before me, or prevent me from favouring this people’” 
(103). 

 
 “The sum of the whole then is,--that when God shall openly make 

himself the guardian of his Church, the faithful shall be relived from 
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every fear, and shall cheerfully enjoy their freedom . . . as there will 
be none to terrify them.  But as this promise it to be extended to the 
whole kingdom of Christ, what is said ought to be applied to that 
spiritual peace which we enjoy, when we are fully persuaded God is 
reconciled to us; for then also we become reconciled to ourselves, so 
that we no longer seek to injure one another” (104). 

 
Both Calvin and Klein take the “friends” to be fellow priests.  Calvin nuances that 
they are a sign in this way:  they will be objects of scorn to the world for 
proclaiming the truth which condemns they heart of man.  The terms servant and 
Branch are rich in meaning, both pointing to the coming Christ.  Let’s focus for a 
moment on the Branch.  Zechariah borrows from previous Prophets:  Isaiah, 
Jeremiah, and Ezekiel (Isa 4:2; 11:1; Jer 23:5; 33:15; Ezek 17:22–24) all used the 
term to describe a sprout or a shoot coming out of a stump.  That stump was the 
great King David of the tribe of Judah.  And we all know that Jesus Christ 
descended from King David’s lineage.  It was common knowledge in Zechariah’s 
time that the Branch referred to a coming King in the lineage of King David. 
 
Now, the text speaks of a stone which had inscriptions engraved on it.  What is 
this stone?  All kinds of theories have been put forth:  the stone is a capstone, a 
jewel in a priestly breastplate, a gem set in a crown, the cornerstone of the 
temple, a metaphor referring to the temple itself, an altar, the holy mountain, a 
metaphor for the nation of Israel, and hundred others.   
 
One seemingly attractive option is that the stone is Christ Himself, the stone that 
the builders rejected (so says Peter hundreds of years later).  The engravings, 
then, would be the piercing and the scars on Christ’s body.  While this is 
attractive, I agree with Calvin:  the Scripture is not to be trifled with, and this 
notion does not take the Scripture seriously.  It is a nice thought originating from 
the brain of man, but no OT or NT author makes that connection.  Certainly, we 
could not ascribe that meaning to the author, Zechariah.  Therefore, while a nice 
image, it is best to reject such allegory. 
 
A much better option that considers the biblical context is this:  the stone refers 
to the stone in the priests headpiece.  We know from Exodus 28, that God 
instructed the high priest to have stones in his ephod and on his breastplate. 
These stones were to have inscriptions engraved on them.  This makes much 
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more sense in biblical and historical context, as well as taking into account the 
phrase, I will remove the iniquity of this land in a single day.  For we know that, 
on the Day of Atonement, the high priest would enter the holy of holies and make 
atonement for the sins of the whole of God’s people.  Now, we are in a much 
better position to proclaim Christ’s role from Zechariah.  For, in that day, the 
book of Hebrews tells us, Christ had offered for all time a single sacrifice for sins 
. . . For by a single offering He has perfected for all time those who are being 
sanctified (Hebrews 10:12).  So, we see that the vision was partially fulfilled in the 
high priest’s role on the Day of Atonement.  The vision was ultimately fulfilled in 
Christ’s function has high priest when he took upon Himself all the sins of all 
believers for all of time.  And, the vision still has ramifications for the future, 3:10 
outlines:  In that day, declares the LORD of hosts, every one of you will invite His 
neighbor to come under His vine and under His fig tree.  This same phrase is 
used by another Prophet, Micah, to refer to the messianic age. 
 
Zechariah 3:10 
Klein “The phrase ‘under his vine and fig tree’ existed in antiquity and 

conveyed the ultimate joy and satisfaction that God’s people had so 
longed to experience (see 1 Kgs 4:25; 2 Kgs 18:31; cf. John 1:48). 
Micah 4:4 uses similar language to describe the messianic age: ‘Every 
man will sit under his own vine and under his own fig tree, and no 
one will make them afraid, for the LORD Almighty has spoken.’” 

 
Zechariah – Chapter 4 

Zechariah 4:1-14 
Vision #5: Golden Lampstand:  Empowering His People By His Spirit 
 
Zechariah 4:1-6 
Klein “The fifth vision (4:1–14) aims to encourage Zerubbabel, Joshua, and 

Zechariah by announcing that Zerubbabel will complete the temple.” 
 
 “Since lamps normally burned olive oil in ancient Israel, the presence 

of the two olive trees probably symbolizes a continual supply of oil to 
keep the lamps burning.” 

 
 “The first negative, ‘not by might,’ signifies the image of the military 

might the people would likely attempt to muster to protect 
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themselves from their foes (see 1 Sam 17:20; 1 Kgs 5:13–18). . . . The 
Lord’s blunt reminder declares that human agency is always 
insufficient to bring the Lord’s plans to fruition. The next negative, 
‘nor by power’ (bĕkōaḥ) indicates human resources in a more general 
sense (see Neh 4:10 where the same term describes the laborers’ 
strength). The preposition bĕ (NIV ‘by’) indicates agency or means.” 

 
 “The Spirit of the Lord occurs with some frequency in the Old 

Testament. Baldwin surveys the roles the Spirit of the Lord fills in the 
Old Testament, which includes completing creation (Gen 1:2), parting 
the Red Sea (Exod 15:8), and reviving the dead bones in Ezekiel’s 
vision (37:1). Not only must the Spirit participate in order for any 
God-given task to reach completion, the Spirit must also work so that 
human service may bring suitable glory to the Lord.” 

 
Calvin “God declares that his Spirit was sufficient to preserve the Church 

without any earthly helps, that is, that his grace would always shine 
bright, and could never be extinguished” (105). 

 
 “The candlestick in the temple, we know, was made of gold; . . . the 

seven lamps shone always in the temple . . . his purpose was to fulfill 
what he exhibited by the candlestick” (105). 

 
 “God intended also to show that his Church is built up and preserved, 

not by human and common means, but by means extraordinary and 
beyond all our hopes and all our thoughts” (110). 

 
 “To be reminded of this was then exceedingly necessary, when the 

Church of God was despised, and when the unbelieving haughtily 
ridiculed the miserable Jews, whom they saw to be few in number 
and destitute of all earthly aids” (110-111). 

 
Calvin basically says the 7 lips of the lamp supply oil to the lamps themselves.  The 
oil for the lamps comes from the 2 olive trees.  It is a never-ending supply, 
representing the fact that God has a never-ending supply of power to sustain and 
preserve His people. 
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Calvin “Thus we must remember that all our confidence ought to be placed 
on the favour of God alone; for were it to depend on human aids, 
there would be nothing certain for sure” (112). 

 
Zechariah 4:7 
Calvin “He compares to a mountain either the Persian monarchy or all the 

hosts of the enemies, which had then suddenly arisen in various 
parts, so that the Jews thought that their return was without 
advantage” (113). 

 
 “Now this doctrine may be fitly applied to our age:  for we see how 

Satan raises up great forces, we see how the whole world conspires 
against the Church, to prevent the increase or the progress of the 
kingdom of Christ. . . . however boldly may multiplied adversaries 
resist Christ in the work of building a spiritual temple to God the 
Father, yet all their efforts will be in vain” (114). 

 
 “He will bring forth the stone of its top. . . . Zerubbabel shall then 

bring forth the stone, which was to be on the top of the temple” 
(114). 

 
Zechariah 4:14 
Calvin “[T]hey are the two fountains which supply oil from God himself, lest 

the lamps should fail through the want of it” (122).   
 

“There is no doubt but that he calls the perpetual flowings the two 
sons of oil” (125). 

 
Klein “Zechariah’s fifth vision had a lasting influence over the broader 

biblical message. For instance, in Rev 11:1–13 John drew from Zech 
2, and especially chap. 4, in foretelling the ministry of the “two 
witnesses.” The measuring line in the hand of John the prophet (Rev 
11:1) evokes Zech 2 since both passages portray a biblical prophet 
envisioning the restoration of worship in the temple. For Zechariah, 
references to the temple referred to the house of worship rebuilt by 
the postexilic community. For John, the temple, the site of worship in 
God’s future kingdom, represented God’s presence and his people’s 
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access to him in the kingdom. Many modern interpreters relate this 
temple to Ezekiel’s temple (chaps. 40–47). Whether Ezekiel intended 
a real physical temple or a symbolic one remains a point of 
controversy.” 

 
Some say the 2 sons of oil are Zerubbabel (governor) and Joshua (high priest), the 
2 tasked with rebuilding the temple.  Others say Haggai and Zechariah.  Others 
say 2 angels.  Ultimately, we don’t know.  These are speculations, and we don’t 
like to speculate concerning Scripture.  Suffice it to say, the sons of oil supply 
never-ending oil to the lamps, which represent the temple (or the glory of God’s 
presence).  At the same time, progressive Revelation 11:1-13 speaks of 2 olive 
trees in the end-times that have supernatural powers and that prophesy for 1260 
days and ultimately will be killed, only to rise again.  How this fits in the larger 
picture I don’t know.  Some things we leave as mysteries to be revealed in 
eternity. 
 

Zechariah – Chapter 5 
Zechariah 5:1-8 
Vision #6: Flying Scroll & Woman In A Basket:  Holiness Of God’s People 
Calvin takes this vision to refer to the exile of the Jewish people because of the 
pollutions of the land:  “There is no doubt but God intended to show to Zechariah, 
that the Jews were justly punished, because the whole land was full of thefts 
perjuries. . . . This is the import of the first part. . . . Then [in the woman & basket 
vision] he gives them reason to entertain hope and fully to expect an end to their 
evils, for the Lord would remove to a distance and transfer their iniquity to 
Chaldea” (127). 
 
Klein takes this vision to move away from the task of rebuilding the temple 
toward maintaining their spiritual attitude of humility and repentance while 
building it.  This vision places conditions on the assurance of the promises.  It is 
referencing progressive sanctification and offers warnings for those who fail to 
live-out their faith.  Like Calvin, Klein takes the 2 sins enumerated to represent the 
whole law: “Thus, the flying scroll symbolizes the Lord’s law.” 
 
I agree with Klein.  Although the exile was a cleansing of the people and was fresh 
on their minds (per Calvin), the design of this vision is to softly warn the people to 
maintain a holy attitude while building the temple.  Surely, pride would take the 
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opportunity to rise its head as the people—once suppressed—gain a great victory 
of completing the temple.  God is reminding them to remain humble and 
repentant in victory as well as in defeat. 
 
Zechariah 5:1-3 
Calvin  “‘over the face of the whole land’  . . . the wrath of God raged  
  everywhere” (129). 
 

“God shows here [by showcasing thieves and perjurers] that he will 
be the defender of his law in whatever respect men may have 
transgressed it” (130).  Calvin quotes James 2:11 here:  if you break 
one law, you are guilty of the whole law. 
 

Calvin argues the angel speaks as “stating a part for the sum of the whole law.”  
This is perceptive:  “[U]nder the word theft is comprehended whatever is 
opposed to the duties of love; so that it is to be referred to the second table of 
the law.  And the Prophet calls all those perjurers who profane the worship of 
God; and so perjury includes whatever is contrary to the first table of the law. . . . 
The meaning is,—that God, as I have said, will be the punisher of all kinds of 
wickedness, for he has not in vain given his law” (130-31). 

 
Calvin takes this vision to be one that exposes the depths of the sin for which the 
Jews were punished.  They had repented (1:6), but they probably had not realized 
the magnitude of their iniquities, much less the depth and magnitude of the 
iniquities of the fathers. 
 
Zechariah 5:4  
Calvin Here Calvin begins to strike closer to the truth:  “Here the Prophet 

further stimulates the Jews to repentance, by showing that the curse 
would so fly as tot enter into all their houses” (131). 

 
Zechariah 5:5-11 
Vision #7: Woman In A Basket:  Removal Of Sin From God’s People 
 
Zechariah 5:5 
Klein The “woman in a basket” represents the banishment of sin to 

Babylon, “the seat of wickedness on earth.”   
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Calvin “We may consider the meaning to be—that . . . wickedness would 

not be allowed freely to prevail as before; for we know that loose 
reins had been given to the cruelty of their enemies, inasmuch as the 
Jews had been exposed to the wrongs of all. . . . that is, that the Lord 
would in turn chastise the Babylonians and reward them as they had 
deserved” (135). 

 
Zechariah 5:8 
Klein “Baldwin offers perhaps the simplest solution to the gender issue. 

Since the Hebrew word for ‘wickedness’ (ʿăwōnām) is feminine, the 
prophet personifies wickedness as a woman.” 

 
 “The woman’s wickedness symbolizes the iniquity of Judah as a 

whole.” 
 
  “Summarizing the point of the passage, Floyd observes, 

(1) In a couple of poetic and highly figurative passages 
Yahweh’s forgiveness of sin is described in terms of his 
sending it far away (Ps 103:2; Mic 7:19b). (2) In biblical and 
other ancient Near Eastern texts there are rituals of 
purification and atonement that are based on the concept 
of sin’s spatial displacement (e.g., the rituals for purification 
from leprous infection in Lev 14:2–9, 33–53 and for the Day 
of Atonement in Leviticus 16). (3) There are ancient Near 
Eastern texts that describe a god’s deportation of evil from 
the land of his people to the land of their enemies; among 
them are some Hittite texts that also feature the motif of 
evil’s confinement in containers to [sic] lead lids. 

The transport of the woman in the basket to Babylon, symbolically 
removing Israel’s sin from the land, bears striking parallels to the 
Azazel rite in Lev 16. Better known as the ‘scapegoat,’ the Azazel also 
bore the nation’s impurities, figuratively taking them outside the 
camp.” 
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Zechariah 6:1-8 
Vision #8: 4 Chariots:  Full & Final Defeat Of Enemies 
 
Zechariah 6:1-8 
Some say the 4 chariots represent the 4 Gospels.  This is nonsense.  Others 
speculate that the red chariot equals Babylon; the black,  Persia; the white, 
Macedonia; the dappled, Rome.  This is nonsense,too.  Calvin reasons, “[T]he four 
chariots signify the various changes which happened not only in Chaldea . . . but 
also in Judea” (141).   

 
Calvin For Calvin:  the mountains are God’s divine providence that cannot 

be broken. 
 
The “probable conjecture” as to the color of the chariots is as 
follows:  black is designated as Babylonians (blackness representing 
calamities the Babylonians brought on the Jews); white is designated 
as Persians (they defeated Babylon and white represents God’s favor 
shining on Jews); red is designated as the Jews (red represents God’s 
prior judgment on them); Calvin never really explains the “dappled” 
or “grisled” chariot (139-145). 
 
The 4 winds are the “secret movements which proceed form the 
eternal counsel and providence of God” (146). 
 
Sum:  “The Jews might know that the dreadful tumults in Chaldea, 
which had  in part, happened, and were yet to take place, were . . . 
regulated by God’s hidden counsel, and also that God had so 
disturbed and embarrassed the state of that empire, that the end of 
it might be looked for” (150). 
 
God being quieted means that God was reconciled to His chosen 
people by making justice on their enemies:  “as when one ceases not 
to be angry until he has fulfilled his desire” (150). 

 
We oughtn’t allow our imaginations to run wild with speculations that can hold no 
water.  Frankly, we do not know what the mountains, the brass, or the colors 
represent.  We should admit it.  We are not told by Zechariah, the angel 
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accompanying him, or any NT author.  What we do know is that God’s spirit is at 
rest, which is the design of the prophecy.  That is, God will preserve His people.    
 
Zechariah 6:9-15: Sign-Act of Joshua 
Calvin “A mitre, we know, was given to the priests; and we know also that 

kings were adorned with a diadem; but no one individual was to 
wear a royal diadem and a sacerdotal mitre.  Here then we find a 
union of royalty and priesthood in the same person, which had never 
before been the case; for God had made in his alw a distirnction 
between the two offices” (152-53). 

 
Calvin believes the 4 men mentioned who are to be taken from the exiles is 
meant as a rebuke to them since they should have been the standard-bearers 
(154).  I disagree.  It seems they had already arrived from Babylon.   
 
Klein “[T]he identity of Heldai, Tobijah, and Jedaiah remains a mystery. 

Even though the same names appear elsewhere in the Hebrew Bible, 
most of the other occurrences cannot refer to the figures in v. 10. . . . 
The identity of Josiah remains uncertain. Although Josiah is a widely 
attested name from the postexilic period, one cannot know with 
certainty if the Josiah in v. 10 appears in the other texts. . . . 
insufficient evidence survives to determine if the Josiah in v. 10 is 
related to the Zephaniah in 2 Kgs 25:18.” 

  
Calvin Calvin notes the word crown is plural, but has the since of a double-

crown & is a parallel prophecy to Psalm 110 (155). 
 
 The prophecy in 6:12 does not refer to Joshua, but to Christ:  “He 

does not speak of Joshua; he does not say, ‘Thou art the man;’ but he 
says, Behold the man, whose name is Branch, that is, who comes 
from elsewhere” (158). 

 
Klein “Furthermore, Joshua’s crowning does not signify that he began 

filling the dual roles of king and priest. Zerubbabel continued to serve 
his people in the political realm.” 

 
Branch was already an idea in Jewish minds referring to the Messiah (see 
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Jeremiah 23:5-6 and Isaiah 4:2, 4). 
 
Calvin “[H]e shall build the temple . . . the temple which the Jews had then 

begun to build, and which was built afterwards by Herod, was not 
the true temple of which Haggai had prophesied [Hag. 2:9] . . . no 
one, had he heaped together all the gold and the silver of the world, 
could have built the true temple of which Haggai prophesied, and of 
which Ezekiel has so largely spoken near the end of his book.  Christ 
alone then has been chosen by the Father to build this temple” (158-
59). 

 
 “Come then shall those from far.  Before this time gifts had been 

presented by Gentile nations, but the temple was not built but by 
Solomon and his people.  God then promises here something more, . 
. . It is indeed certain, that in the age of Zechariah contributions had 
been made by Cyrus; . . . We then see that this prophecy cannot be 
otherwise referred than to the building of the spiritual temple, when 
Gentiles, formerly remote from God’s people, joined them as friends, 
and brought their labour to the work of building the temple” (162-
63). 

 
JFB states, “[T]his shall come to pass, if ye … obey, &c.—To the Jews of 
Zechariah’s day a stimulus is given to diligent prosecution of the temple building, 
the work which it was meanwhile their duty to fulfil, relying on the hope of the 
Messiah afterwards to glorify it. The completion of the temple shall ‘come to 
pass,’ if ye diligently on your part ‘obey the Lord.’ It is not meant that their 
unbelief could set aside God’s gracious purpose as to Messiah’s coming. But there 
is, secondarily, meant, that Messiah’s glory as priest-king of Israel shall not be 
manifested to the Jews till they turn to Him with obedient penitence. They 
meanwhile are cast away ‘branches’ until they be grafted in again on the Branch 
and their own olive tree (Zec 3:8; 12:10–12; Mt 23:39; Ro 11:16–24).1 
 
Zechariah 7:1-14: Self-centered vs. God-centered 
Calvin insinuates that a fast had been appointed when the city was taken and 
destroyed (164-65).  Naturally, then, they were inquiring:  Do we still need to fast 

                                                           
1 Jamieson, R., Fausset, A. R., & Brown, D. (1997). Commentary Critical and Explanatory on the Whole 

Bible (Vol. 1, p. 724). Oak Harbor, WA: Logos Research Systems, Inc. 
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since our people have returned? 
 
Calvin “It is evident from sacred history that the city was demolished and 

the temple pulled down in the fifth month. . . . In the seventh month, 
though not in the same year, Gedeliah was slain, and the remainder 
of the people were driven into exile” (170). 

 
 This question prompted Zechariah to address all the people (172).  “It 

was then the object of the Prophet to awaken the Jews, that they 
might not imagine that God was pacified by fasting or by any other 
frigid ceremonies . . . And we see how prone mankind are to rely on 
external rites, and to think that they have rightly performed their 
duty to God when they have fasted.” (173). 

 
 “Another sense may indeed be elicited, . . . that they sought to pacify 

God only twice in the year, and that during the rest of the time they 
were heedless and indulged themselves in excesses” (174). 

 
 “[Y]e bite one another, plunder one another, wrong one another, and 

are guilty of lying:  and at the same time when fasting is neglected, 
ye think that the whole of religion falls to the ground” (175). 

 
In Zechariah 7:9-10, Zechariah focuses on true worship.  He highlights several 
examples.  They are not all-inclusive. 
 

1. Mispat – justice.  Klein states that the term (never abstract) refers 
to actual rights each person possesses.  Zechariah renders it true 
justice.  Why?  All justice is true, isn’t it?  Yes, but man has a way 
of administering justice consistent with the nature of man.  God is 
concerned that His people render justice consistent with His 
nature:  not, “What’s in it for me?,” but rendering justice with 
honesty, fairness, and respect.  The people should not think that 
treating others justly, but without fairness and respect is 
acceptable.  And they certainly shouldn’t deceive themselves into 
thinking that their fasting and weeping 2 months out of the year 
would wipe away their treatment of actual people.  
 



© Chipley McQueen Thornton 2017 All Rights Reserved 
 

33 
 

I suspect we fall into the same trap at time.  There are times when 
we act justly, but with the wrong motive.  Sometimes, we can act 
in accordance with all laws and not violate any code of ethics, but 
still fall short of true justice because our motive was to glorify 
ourselves rather than glorify God.  And then we subconsciously 
pacify ourselves by fasting or weeping or attending worship 
services or volunteering our time.  God sees through the 
hypocrisy.   
 
Example:  I saw it all the time with when administering estates.  
When money was at stake, siblings would examine the statutes, 
research case law, and wield the law to their financial advantage:  
all perfectly legal and just, of course, according to the nature of 
man.  This was justice.  In one instance, though, I remember a 
man who inherited a sizeable sum of money to be distributed 
equally between himself and a sister who was down-on-her-luck.  
According to justice, it was a 50-50 split.  According to true 
justice, he gave her quite a bit more (if not all) because it 
rendered harmony, fairness, and respect to do so.  How many of 
us would render true justice with our spouses, our children, our 
parents, our fellow church members, our co-workers?  The 
Prophet is speaking to the heart.  

 
2. Hesed – kindness.  This word, hesed, is one of the most important 

words in the OT.  Sometimes, it is translated as “grace.”  We don’t 
have an English word that truly captures the sense of it.  What it 
means is this:  Getting what you don’t deserve.  Certainly, God 
gave us salvation, which we don’t deserve.   
 

3. Rehem – mercy.  The next word, mercy, is related, but different.  
Whereas kindness is “getting what you don’t deserve,” mercy is 
“not getting what you do deserve.”  I remember I used to be able 
to get out of class in grade-school by helping the janitor.  My task 
was to empty all the waste baskets in the classrooms.  I could 
typically kill an hour of class-time do so.  One class I went into, the 
teacher had a waste basket full of papers behind her desk.  I 
emptied it.  It turned out that waste-basket was her storage bin 
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for graded papers not yet recorded in her grade book.  I got in 
trouble.  I’ll have you know, I went to the dumpster, and I found 
every paper that I had thrown away.  My punishment was to sit 
out of recess for a week.  The teacher called me in and gave 
something I’ll never forget:  mercy.  I deserved my punishment 
(although it was an honest mistake), but she gave me a piece of 
candy and sent me off to recess with my friends.  That is “not 
getting what I did deserve.” 

 
My illustrations are entertaining, perhaps, but Zechariah gives 2 practical 
illustrations that represent these principles:  (1) Don’t oppress the widow, 
fatherless, sojourner, or poor.  Are we limit this principle to only these 4 groups?  
Certainly not.  They represent any person who is vulnerable or disadvantaged.  
Don’t oppress anyone.  (2) Don’t devise evil against another in your heart.  Notice, 
the admonition is not, “don’t do evil against another.”  No, the admonition is 
don’t even think of it in your heart.  Zechariah knew that if God’s people 
conducted themselves in God-centered ways, then 2 wonderful benefits would 
flow forth:  (1) there would be unity among the people, which was absolutely 
necessary given the tasks at hand:  building a temple, building a wall, and the re-
populating a city in a God-centered way—no room for self-centeredness; and (2) 
there would be an attraction to that type of community.  The secular world longs 
for such acceptance.  Too often it happens that they come to God’s people and 
never find it.  So they seek for it in other groups:  little league sports community 
or the rotary club or the homosexual community or gang membership.  
Sometimes, they find better behavior in those places than in the faith-family.  
These things ought not to be.   

  
Zechariah’s design is this:  While the people had returned to God, they were—by 
no means—perfect.  They still had vices, hidden sins of the heart, and self-
centered urgings to work through.  To put a familiar ring to it:  Their hearts were 
willing, but their flesh was weak.  So the question posed by the messengers 
prompted a prophetic word to the people:  Sanctification. 
  
Our Lord also rebuked the Jews (Sermon on the Mount) for following the law 
outwardly, but inwardly their hearts were corrupt.Fasting can be meaningless if it 
does not proceed from a sincere, God-centered heart.   
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Zechariah 8:1-23:  
Calvin “The whole then of this chapter proves that God would be the 

defender of His people, and that such was his care for the safety of 
all the godly, that he resolved to oppose the whole world, if 
necessary, for their protection” (190). 

 
Klein “This prediction surely stood beyond the comprehension of 

Zechariah’s audience. For one thing, Judah lay in ruins. What existed 
in the land for the pilgrims to visit during Zechariah’s day? . . . The 
bond tying together all those who worship the Lord erases all 
nationalistic lines, including those that had circumscribed the 
community of Judah for generations.” 

 
“Zechariah dates the fulfillment of this grand prophecy to the time he 
designates ‘in those days’ (bayyāmîm hāhēmmāh). Like the use in 
2:11, the prophets employed this phrase frequently to describe a 
future event when the writer did not desire to state specifically the 
time of the fulfillment. The ‘day’ to which Zechariah referred is the 
‘Day of the LORD,’ the day in which God will bring his eschatological 
promises to fruition. 
 
Zechariah prophesied that the Day of the LORD will see ten Gentiles in 
Zion worshipping the Lord for every Judahite. The number ten is not 
literal, but rather symbolizes the totality of humanity. The symbolic 
use of the number ten occurs in other Old Testament passages (see 
Gen 31:7; Lev 26:26).” 
 
“Thus, in the great eschatological day, the pagan nations will be able 
to observe and to participate in Israel’s righteousness at last.” 

 
Zechariah – Chapter 9 

Zechariah 9:1-8 – Future  
The following summary is based mainly on Klein and the MacArthur Study Bible.  
Zechariah 9-14 marks a different section of the book.  Here are several 
introductory items to note. 
  

1. Klein states that this section [chapters 9-14] has more direct 
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influence on the Gospel writers than any other OT passages. 
2. Five reasons for giving so much attention to foreign nations (Klein 

borrowing from Paul Raabe): 
a. Their mistreatment of God’s people 
b. They held lands God promised to His people 
c. Teach the futility of trusting in nations 
d. The judgments give future hope of peace for God’s people 
e. The judgments uphold God’s character (treatment of sin). 

3. Oracles (burdens) fall into 3 categories: 
a. Those addressed to every person 
b. Those addressed to God’s people 
c. Those addressed to non-Israelites. 

4. Genre:  poetry – dictates how we interpret passages. 
5. 2 Oracles 

a. Christ’s rejection at 1st coming (9:1) 
b. Christ’s acceptance at 2nd coming (12:1). 

 
The first burden is a judgment oracle on the nations.  The word burden means “to 
take up or carry.”  The first burden is from God to Zechariah to the Israelites.  
After sharing with them their own future in the 8 visions, He shares the future of 
those who had persecuted them.   
 
Hadrach Occurs nowhere else in OT.  Uncertain of the place, but location was 

far north of Jerusalem. 
Damascus  

-South of Hadrach 
-Capital of Syria 
-Opposed Judah bitterly throughout history. 
-Amos 1:3 says Damascus threshed Gilead with sledges of iron.  Gilead was 
a region NE of Jerusalem across the Jordan River. 
-Alexander the Great conquered it 150 years after prophecy 

Hamath  
-Also in Syria 
-125 miles due North of Damascus 
-listed in Promised Land (Num 13:21) 
-Amos (6:1) & Jeremiah (49:23) prophesy of its fall 
-Alexander the Great conquered it 
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Tyre   
-North & West of Jerusalem on Med Sea     

 -famous for its wealth and military fortification 
-thought itself invincible 
-walls 150 ft high 
-Neb tried for 13 years to conquer & couldn’t penetrate 
-Alexander the Great conquered in 7 months 
-Ezekiel (28:2-10) & Isaiah (23:8-9) proph doom also 

Philistia  
-He names 4 of the 5 capitals of region of Philistia 
-All fell to Alexander the Great 

Gaza  
-South & West of Jerusalem on Med Sea 
-resisted Alex & he destroyed them in 5 months 
-9:5:  The king shall perish . . . Alex chained him to chariot and drug him in 
streets till dead 

Ashkelon -North of Gaza on Med Sea 
Ashdod -North of Ashkelon on Med Sea 
Ekron  -due West of Jerusalem 

   
Zechariah 9:9-17 – Future Blessing 
Between the end of verse 8 and the beginning of verse 9 about 300 years elapses.  
This 9th verse gives us one of the clearest pictures of the coming King.  I’ll focus on 
four words that describe Him. 

 
1. Righteous:  moral standard that rests in the character of God.  Opposite of 

evil.  Jesus told John the Baptist at His baptism, Matthew 3:15:  Let it be so 
now, for thus it is fitting for us to fulfill all righteousness. 

 
2. Salvation:  they thought political salvation was coming so that the nation of 

Israel would conquer the world much like Babylon had done, and Persia 
after them.  What they didn’t realize is that the King spoken of here brings 
a much greater salvation:  Salvation from sin.  Zechariah 9:11 speaks of the 
blood of the covenant, which seems to refer to Genesis 15 when God 
ratified the promise He made to Abraham by shedding the blood of a 
heifer, a female goat, a ram, and 2 birds.  Listen to how that foreshadowed 
Christ’s blood-letting.  Matthew 26:28:  Drink of it, all of you, for this is My 
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blood of the covenant, which is poured out for many for the forgiveness 
of sins.  

 
3. Humble:  Matthew 11:28-30:  Come to Me, all who labor and are heavy 

laden, and I will give you rest.  Take My yoke upon you, and learn from 
Me, for I am gentle and lowly in heart, and you will find rest for your 
souls.  For My yoke is easy and My burden is light. 

 
4. Donkey:  And who could forget Matthew 21:7:  They brought the donkey 

and the colt and put on them their cloaks, and He sat on them.   
 
These were all fulfilled in Jesus Christ, Who came to spill the blood of His 
covenant in order to secure the promise for us.  It happened just as Zechariah 
described, 450 years later.  Zechariah then describes four benefits of His coming: 
 

1. Coming Kingdom (9:10-17).  There is also a time-gap between the end of 
verse 9 and the beginning of verse 10.  For, verse 10 takes us to a period 
which has not yet occurred:  the Millennial Kingdom.  Zechariah offers 3 
images of that time and place. 

 
2. His Appearance (9:14).  His appearance results in victory.  Look at 

Zechariah 9:14:  The Lord God will sound the trumpet.  That word for 
trumpet is shofar.  A shofar was a horn used for various things in the OT:  to 
celebrate momentous events, to summon seasonal activities, and to call to 
war.  In this case, it is a call to war.  When God appears, He will appear in a 
whirlwind. 

 
3. His Protection (9:15).  Sling stones.  This was a weapon whereby the 

enemy could inflict damage from afar.  God promises victory such that His 
people will tread down armed enemies.  He will protect His people.  

 
4. His Salvation (9:16).  The Lord their God will save them.  Two images are 

offered here:  (1) A pastor caring for His flock; and (2) a jewel in the kings’ 
crown.  I like the 2nd one.  You and I will be like God’s crown jewels, 
sparkling as trophies of His grace. 
 

Revelation 20 offers more detail on Millennial Reign.   
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How should His people respond to this prophecy?  First, repent. Second, worship.   
Zechariah 9:17:  For how great is His goodness, and how great His beauty!  Grain 
shall make the young men flourish, and new win the young women.   
 

Zechariah – Chapter 10 
Zechriah 10:1-2 
Based on the future blessings laid out, the imperative is Ask rain.  Klein notes that 
the term, rain, is not the typical term for precipitation.  Joel uses it to mean 
eschatological blessing.  The subsequent verses confirm this (i.e., they need rain 
from the drought of the lying diviners. 
 
We should continue and constantly pray for spiritual rain.  Steve Lawson wrote a 
book on preaching aptly title, Famine in the Land.  His assertion was that there is 
a spiritual famine among God’s people.   He issued a clarion call to stop the utter 
nonsense (10:2), stop the lies (10:2), stop the false dreams (10:2), and to rain 
down verse-by-verse preaching of the Word of God. 

 
These dreamers will suffer immensely for they have grave responsibility.  And 
when the people wander like sheep and are afflicted (10:2) for lack of leadership:  
God does not take that lightly. 

 
Zechariah 10:3 
Not only the shepherds (pastors, spiritual leaders) are under scrutiny, but also the 
political leaders (10:3).  They will be held accountable as well, in Zechariah’s day 
as well as ours.   
 
Zechariah 10:4 
God moves from present tense (Zechariah’s audience) in 10:3 to future tense (the 
coming of the Messiah) in 10:4.  Messiah is referred to as Cornerstone, Tent Peg, 
Bow of War.   

 
From him.  Him = Judah (antecedent).   

 
Cornerstone.  The anchor.  The stone from which a structure is grounded.  In all 3 
Gospels, Jesus attributed this feature to Himself (Matt 21:42; Mark 12:10; Luke 
20:17):  Paul (Eph 2:20) and Peter (1 Pet 2:6-7) likewise.  This Leader will come 
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from Judah and be the cornerstone by which God’s nation is built. 
 

Tent Peg.  A stake in the ground which secured a tent in place.  It was long 
enough to run through a man’s head into the ground, for we read in  one Bible 
story, a woman uprooted one of these tent pegs and hammered it through a 
man’s temples into the ground (Judges 4:21).  This Leader will be the tent peg 
that secures God’s dwelling place. 

 
Battle Bow.  Victory.  Rev 19:11. 
Every ruler.  Rev 20:4. 
 
Zechariah 10:5 
I agree with the MacArthur Study Bible:  an image to illustrate the power God’s 
people when He is with them. 
 
Zechariah 10:6-12 
God offers several “I will” statements. 
 
I will strengthen.  Judah represented the southernmost tribe of Israel.  Joseph 
represented the northern tribes of Israel.  The northern 10 tribes (Joseph, as the 
Prophet calls them) had defected.  They were always at enmity with the southern 
2 tribes (Judah).  The promise is that God will strengthen Judah (who had always 
been small and weak).   

 
I will save Joseph.  The 10 northern tribes had always chased idols and rebelled 
against God.  God says He will “save” them from their rebellion.   

 
I will bring them back.  The 2 tribes will be united, as before the split.  We know 
this happened in the church when Jesus came.  Not only the northern tribe 
member who trusts Christ is saved and not only the southern tribe member who 
trust Christ is saved, but also us—the non-Jewish person who trusts in Christ is 
saved.   

 
I will answer.  This is an exhortation to prayer. 

 
I will whistle for them.  Whistle or “signal.”  A shepherd will often whistle to get 
the attention of His sheep.  He will summon the people to Himself.  This is 
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speaking of the church.  Jesus said, My sheep hear My voice, and I know them, 
and they follow Me (John 10:27). 

 
I will bring them home.  Egypt and Assyria had come to be known as symbols of 
slavery.  Again, he is speaking of the church.  He will bring them home from the 
sin that is enslaving them.  He will bring them to Gilead and Lebanon.  These 2 
places were fertile places outside the bounds of the Promised Land.  The point is 
that God’s people will be so numerous that the Promised Land cannot contain 
them.  This is happening as the church has permeated all over the world.   

 
I will make them strong.  Earlier God said, I will strengthen.  Here God says, I will 
make them strong.  There is a world of difference between being strengthened 
and being made strong.  Tanner Hunter, once-paralyzed, received treatment and 
was being strengthened.  Later, after being strengthened, he will stand and walk.  
Then he will have been made strong.  It’s the difference between getting to a 
“standing position” and “standing strong in that position.”  The Lord will make 
you strong. 
 
Klein Klein sums up the entire chapter nicely, “Those returning from exile, 

as well as God’s covenantal people from all ages, will find their 
strength through a closer relationship with him.” 

 
Zechariah 11:1-17 – Messiah Rejected 
Let me summarize this chapter by its divisions: 

1. 11:1-3:  Poem describing the fall of Israel (occurred in 70AD) 
2. 11:4-6:  Summary of Christ becoming shepherd of a doomed flock 
3. 117-17: Parable of rejection of Christ. 

 
Historical Context.  Zechariah prophesied in the 400’s BC.  His audience will 
listen, obey, build the temple and the wall, and their families will live on in 
Jerusalem for the next 500 years.  In 70 AD, the Roman General, Titus (future 
Emperor of Rome) will surround Jerusalem a few days before Passover.  Roman 
historian, Josephus (himself a Jew), records that the walls were destroyed so 
thoroughly that the foundation was unearthed.  The temple was burned, and 1.1 
million people died in the invasion, a majority of them Jews.  As well, 97,000 Jews 
were enslaved. 
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The oldest interpretations see Titus’ destruction as the fulfillment of Zechariah’s 
prophecy.  Indeed, Jews believe so todays as the Amoraim (Jewish scholars’ 
interpretations from 200-500 AD) affirm this was God’s punishment for the 
“baseless hatred” permeating Jewish society.  With these things in mind, read 
Zechariah 11:1-17. 

 
If we hold the things stated previously to be true, then 11:1-3 becomes a poetic 
description of the fall of Israel:  Lebanon (in the North), Bashan (in-land), and 
Jordan (in the South).   

 
In 11: 4-6, Christ becomes the Shepherd Who assumes (temporary) oversight of a 
rebel flock.  Zechariah 11:4-6:  Thus said the LORD my God:  “Become shepherd 
of the flock doomed to slaughter.  Those who by them slaughter them and go 
unpunished, and those who sell them says, ‘Blessed be the LORD, I have become 
rich,’ and their own shepherds have no pity on them.  For I will no longer have 
pity on the inhabitants of this land, declares the LORD.  Behold, I will cause each 
of them to fall into the hand of his neighbor, and each into the hand of his king, 
and they shall crush the land, and I will deliver none from their hand.”   

 
This was fulfilled ca. 34 AD in John 19:15:  They [the Jewish people] cried out, 
“Away with Him, away with Him, crucify Him!”  Pilate said to them, “Shall I 
crucify your King?”  The chief priests answered, “We have no king but Caesar.”  
So he delivered him over to them to be crucified.  Roman General, Titus, crushed 
the land in 70 AD. 

 
In 11:11-17 becomes the rejection of Christ as shepherd, which triggers the full 
destruction of city and temple.  I’d like to focus on 11:7-17:  Israel’s rejections of 
Christ as their Shepherd.  Zechariah is asked to play-out a parable that is fulfilled 
in Christ ca. 30-34 AD.   

 
1. Zechariah portrays Christ coming to Israel (11:7).   

 Doomed to be slaughtered = Jewish people 

 Sheep traders = religious leaders (Pharisees, scribes, etc.) 

 John 1:11:  He came to His Own, and His Own people did 
not receive Him. 

2. Christ destroys three shepherds (11:8). 

 The old interpretations are that the three shepherds are 
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the NT:  (1) priests; (2) elders; and, (3) scribes 

 The reasoning is that these three groups were 
“shepherding” Israel in Jesus’ day.   

3. Christ rejected the doomed flock (11:9). 

 Christ rejected Israel.  John 1:12:  But to all who did receive 
Him, He gave the right to become children of God.  The 
ones who did not receive Him, He rejected. 

4. Christ broke Favor (11:10). 

 The background of this notion is Deuteronomy 28:  if you 
obey, the LORD will protect.  You broke your agreement, so 
God broke Favor with you. 

 The seems to have been fulfilled when God rose up Titus in 
70 AD to destroy Jerusalem. 

5. False shepherds paid money to make Christ go away (11-12-13). 

 70 pieces = price of an injured slave (Exodus 21:32) 

 Apparently fulfilled in Matthew 27:3-5, 9-10. 
6. Christ broke Union (11:14). 

 Northern & southern tribes were unified (although in exile) 
at the time Zechariah wrote.  They will be divided 

 In 70 AD, Roman historian, Josephus, records that there 
was dissension among the Jews about how to respond to 
the Titus’ attack:  Jew struck Jew (see MacArthur Study 
Bible). 

7. Rise of Foolish Shepherd (Anti-Christ) (11:15-16). 

 This rise of the foolish shepherd seems to be referencing an 
event yet in the future. 

 Perhaps a reference to 2 Thessalonians 2:3:  Let no one 
deceive you in any way.  For that day will not come, unless 
the rebellion comes first, and the man of lawlessness is 
revealed, the son of destruction. 

8. Fall of Foolish Shepherd (11:17). 

 Jesus will kill the foolish shepherd. 

 Perhaps 2 Thessalonians 2:8:  And then the lawless one 
will be revealed, whom the Lord Jesus will kill with the 
breath of His mouth and bring to nothing by the 
appearance of His coming.  This would fulfill the fate of the 
foolish shepherd (11:17):  arm and eye struck so that he is 
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withered and blind. 
 

Why is this chapter significant?  It is significant in order to give people a right view 
of the LORD God Almighty.  Consider these examples.   

 
Example 1:  Spiritual leaders will be held responsible for their actions.  Take the 
wicked shepherds (11:5-6).  They say, Blessed be the LORD, I have become rich.  
They thought they were doing the LORD’s work when, in reality, they were 
enemies of God.  They thought their wealth was a mark of success when, in 
reality, it further blinded their consciences.  Mark it:  That is the right view of 
God’s justice. 

 
Example 2:  Sheep will be held responsible for their actions.  Sheep chose to follow 
the wicked shepherds rather than follow the Good Shepherd.  They even paid to 
make him leave.  It is amazing how history has a pattern of repeating itself.  God 
gave this to the Jewish people:  to incite them to always be examining their own 
hearts individually AND also to always be examining the heartbeat of the flock 
collectively.  Both parties:  shepherds and sheep are culpable.   
 
Zechariah 12:1-14 – Messiah Victorious 
One concept that we take for granted ought be clarified.  Who/what is Judah?  
Initially, God’s people consisted of “Israel.”  Over time, the 10 Northern tribes 
rebelled.  They became known as Israel (though sometimes the term includes 
Judah as well).  The two southern tribes became known as Judah.  They are 
referred to as Judah since they reside in the region of Judah.  The Northern tribes 
were typically rebellious to God.  Judah—more or less—remained true.  However, 
they unraveled spiritually at the end just before being taken captive. 
 
Two ideas dominate this section:  (1) Jerusalem (11 times) and (2) “on that day” 
(7 times).  The latter phrase is almost certainly referring to the “day of the LORD” 
at the end-times.  Klein and MacArthur agree:  from this point to the end of 
Zechariah, he is speaking of a future fulfillment in national Israel (expounded by 
Paul in Romans 11). Calvin believes these promises are fulfilled in the Church.  I 
follow Klein and MacArthur here.   
 
In 12:1-3, MacArthur takes the cup of drunkenness to be a picture of Jerusalem 
as a cesspool of immorality just before God’s judgment strikes.  Klein differs.  He 
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takes the images cup of drunkenness and heavy (unmovable) stone as metaphors 
for the miraculous victory of God as the nations surround the city.  I agree with 
Klein.  This is speaking of a future event referenced in Revelation 19:19:  And I 
saw the beast and the kings of the earth with their armies gathered to make 
war against him who was sitting on the horse and against his army (see Ez 38:1-
6, 14-16; Dan 11:40-44; and, Rev 9:13-16; 14:20).  Jerusalem is the place, and she 
becomes a cup that sends them reeling (Klein’s phrase), and an immovable rock.  
The enemies of God will face defeat.  Jerusalem functioned as the capital of Judah 
(the region).  To attack the one was to attack both.  12:3:  to try to move 
Jerusalem was both futile and injurious.  Klein:  enemies will hurt themselves 
because of their sinful opposition to God. 
 
Zechariah 12:4-5 
The picture is of a significant cavalry invading both Jerusalem and Judah.  Judah, 
the outlying areas, seems to be attacked first.  The image is that they are ill-
equipped to mount any serious defense.  When the attackers come to Jerusalem, 
God dramatically (and seemingly invisibly) intervenes on their behalf:  He strikes 
every horse with panic and every rider with madness (4).   
 
Judah’s response is telling and appropriate:  ascribing glory to God (5).  
 
Zechariah 12:6 
Klein and MacArthur take this metaphor—blazing pot in the midst of wood—to 
signify destruction of the enemies.  This, of course, almost certainly points to the 
battle of Armegeddon, as nowhere in history do we read of such occurrence.  
Calvin, however, goes his own way again.  He believes this is metaphorical for the 
Church:  (1) the Church, “through the secret power of the Spirit” shall be like a 
burning pot; (2) the Church’s enemies may be great in number, but the Lord will 
consume them; (3) the more furiously they assail the Church, the more sudden 
their destruction.  I cannot follow Calvin in this line of thought.  Klein is more 
sensible:  “The universal scope of the battle, the struggle between good and evil, 
the ultimate victory from the Lord’s hands, and the highly figurative language all 
illustrate features of biblical apocalyptic literature” (see fn. 377).   
 
Zechariah 12:7-8 
The plain sense of it is this:  all factions that make up Israel will be equal:  Judah, 
Jerusalem, the House of David.  Judah, again, represents the region or the whole 
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of the people; geographically, the common people.  Jerusalem citizens might have 
considered themselves superior for having residence in the holy city.  The House 
of David would have been those descendants of King David, to whom God 
promised the Messiah would come (2 Sam 7).  Perhaps they have an air of 
superiority as well.   
 
Zechariah 12:9 
Again, this summarizes 12:1-8, speaking of all nations coming against Jerusalem.  
Calvin’s perspective is attractive (i.e., Jerusalem being “spiritual Jerusalem,” the 
Church) since all nations come against the Church.  Still, the apocalyptic genre of 
Zechariah leads me to believe this a reference to Armegeddon (i.e., the “all 
nations, peoples” references seem literal:  12:2, 3, 6, 9).  I believe the original 
hearers would have understood it as such. 
 
Zechariah 12:10-14 
I am certain this is a reference Jesus Christ:  Him Whom they pireced.  John 19:37 
confirms it.  Upon closer scrutiny, I believe the meaning is limited to the Jews:  
that is, Him Whom they [the Jews—Israel] pierced.  The context limits it.  
Likewise, John’s Gospel was written to Jews to convince them of the Christ.  The 
application might extend to all sinners, true.  But we must not blend the two. 
 
Whereas 12:9 was speaking of far future events (Armegeddon), 12:10 backs up to 
speak of the crucifixion of Christ and the spiritual events leading up to it that 
prepared hearts for it.  First, God pours out His Spirit to prepare hearts for the 
crucifixion.  He does this so that (12:10) when they see Christ for Who He is, they 
will mourn (leading to repentance—Matthew 5:4) and weep bitterly (perhaps 
actual repentance—2 Cor 7:10). 
 
Every individual will be impacted:  royal (David & his son, Nathan) and priestly 
(Levi).  They had greatest responsibility in rejecting Good Shepherd (from 
Zechariah 11).  No one left untouched.  Wives being included is unusual and 
speaks to the personal, individual nature of Spirit’s impact (my conviction), the 
crucifixion’s reality (my sin), and the necessary response (my mourning leading to 
change). 
 
The timing of events is unique:  It points forward to the Christ on the cross but 
also conflates that with a point further in time when there is an influx of Jews 
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from national Israel who come to Christ.  This has yet to happen—or, may be 
happening now—and Paul details it in Romans 11, specifically Romans 11:25-27.  
Paul, a Jew—writing to non-Jewish believers:  Lest you [non-Jews] be wise in your 
own sight, I want you to understand this mystery, brothers:  a partial hardening 
has come upon Israel, until the fullness of the Gentiles has come in.  Paul speaks 
of a hardening of the hearts of Jews to allow an influx of Gentiles into the 
kingdom.  The motive is to provoke the Jews to jealousy.  At some point, He will 
unharden their hearts to allow them to be grafted in again.  He does this by 
pouring out His Spirit of grace so that when they [Jews] look on Me, on Him 
Whom they have pierced—their spiritual eyes shall be opened (we call that 
regeneration)—and they shall mourn and weep (we call that repentance).  I 
believe that Zechariah and Paul speak of the same event.  Zechariah sees Christ—
as God—on the cross . . . and then he sees beyond Christ on the cross to this 
softening of national Israel.  
 
Calvin, somewhat unpredictably, limits the meaning of this passage to national 
Israel as well.  We might have expected him to remain consistent and expound 
this as fulfilled in the Church.  He departs from his normal course, though.  The 
Jews, he infers, spiritually pierced Him by their provocation, but literally pierced 
Him on the cross (Acts 2:38).  Calvin posits that the Jews “would at length look to 
God” (363).  He implies that the Jews’ softening by the Spirit and subsequent 
repentance is representative of all believers in the Church.  He is spot-on at this 
point.  
 
Importantly, Klein notes that even rabbinic interpretations (certainly not friendly 
to Christological fulfillments) understand this One Whom they have pierced as a 
reference to the future Messiah (see fn. 449).  Klein also notes that mourn is used 
5 times here.  Mourning practices in ancient times included fasting, wearing sack 
cloth, and employing funeral singers.  
 
The mourning would reach the deepest depth, the unimaginable grief felt at the 
loss of an only child.  The ESV translates it, firstborn.  Klein states the Hebrew 
(yahid) means “only child.”  Such is the case in Genesis 22:2, where the ESV 
translates of Abraham:  He said, “Take your son, you only son, Isaac . . . It is the 
same word (see also Genesis 22:12).  Abe had Ishmael, of course, but Ishmael was 
not the legitimate son according to Hittite law or the God’s promise.   
 



© Chipley McQueen Thornton 2017 All Rights Reserved 
 

48 
 

Revelation 1:13 also references those who pierced Him.  Some early church 
 fathers saw Zechariah 10 in the 2nd coming (Iraneaus, Augustine, Hippolytus).   
They will see the One Whom they pierced.  They will mourn and weep because 
then, it will be too late.  Zechariah 13:1 removes that interpretation from my 
mind. 
 
Hadod-Rimmon:  ultimately, we don’t know what this refers to; although, 
certainly Zechariah’s audience did.  It was an intense scene, whatever the 
situation.   
 
Homiletically, this passage (Zechariah 12:1-14—although 13:1 might be included 
in this passage, I shall deal with it as its own sermon) breaks up easily for the 
sermon.  If we follow the Prophet’s cues, we find On that day guides the text; and 
if the text, the sermon.   
 

1. Intro (12:1-2). 
2. On that day . . . God’s people galvanized (12:3). 
3. On that day . . . God people protected (12:4-5). 
4. On that day . . . God people emboldened (12:6). 
5. On that day . . . God’s people redeemed (12:7-9, 12:9 a summary 

statement of 12:1-8). 
6. On that day . . . God people awakened (12:11, [12:10 included as 

preface). 
 

Here is something to consider:  Our Lord states, Matthew 24:30:  Then will 
appear in heaven the sign of the Son of Man, and then all the tribes of the earth 
will mourn, and they will see the Son of Man coming on the clouds of heave 
with power and great glory.  The mourning spoken of in Matthew is the 
mourning of reprobates.  It is a worldly mourning, realizing the truth they had 
long denied.  They shall see the Son of Man—the One Whom they have pierced—
but it will be too late.  Hence, mourning first at their stupidity and now at their 
damned condition.  Is Zechariah’s mention of mourning inclusive of this?  Calvin, 
Klein, and MacArthur say, “No.”  Some of the ancients (Justin the Martyr, 
Augustine, and Hippolytus) presented that as an option.  It is not likely, 
considering the grace-language in 12:10 and the fountain opened in 13:1.  
Zechariah 12, as the Prophets are apt to do, is seeing big-picture events.  He is 
more concerned with the events themselves than the chronology in which the 
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events occur.  Thus, he speaks of Armegeddon first (12:1-8).  Then, he backs up to 
speak of an influx of Jewish converts whenever that might be (expounded by Paul 
in Romans 11; perhaps Revelation 11 as well?).  In Zechariah, then, on that day 
conflates all the events that inaugurate and encompass the 2nd coming.   

 
The way to handle this in the sermon is to withhold it until the end.  I agree with 
Calvin, Klein, and MacArthur:  the mourning spoken of here is genuine Jewish 
repentance.  However, in closing appeal, it is perfectly acceptable to reveal 
Matthew 24:30 as a means of pleading with men to look upon the One Whom 
they have pierced now, rather than later.  For, if they wait until later, all hope will 
be lost. 
 
Zechariah 13:1-9 – The End Comes 
Zechariah 13:1 – There Is A Fountain 
Zechariah 13:1, grammatically, (probably) should be included with the previous.  
I’m not certain why the translators started a new chapter here.  Regardless, I 
believe it merits its own sermon, so profound is the theology in it. 

 
On that day.  The specific event he describes here conflates 2 events:  (1) the 
death of Christ and (2) the cleansing of ethnic Jews who turn to Him.  As I have 
belabored, this phrase (on that day) refers not to a 24-hour period, but to an 
era—a season of time; namely, from Jesus’ 1st coming all the way to Jesus’ (yet 
future) 2nd coming and even beyond (to the millennial reign).  For instance:  at 
times, it refers to Jesus ministry (Zechariah 11); at times, to Jesus death 
(Zechariah 12:10b); at times, to the revival of Messianic Jews (Zechariah 12:11-
14); at times, to Armegeddon (Zechariah 12:2-5); at times, the millennial reign of 
Christ (Zechariah 12:8); etc.  The Prophet did not concern himself with the 
chronology of events; rather, he saw them as highlight reels within a single unit.  
This can be particularly frustrating for American thinkers, as we are accustomed 
to thinking of things in chronological order.  The Prophet is quite comfortable to—
in a single verse—conflate events that are separated in time by hundreds of years.  
Zechariah 13:1 is a perfect example:  he speaks of Christ’ fountain of blood shed 
on the cross (ca. 34 AD) in the same breath as the future cleansing of Israel (which 
has yet to occur, though it may be occurring in our times).   

 
There are four elements in this text that deserve attentions. 
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1. Fountain.  Ultimately, this refers to the blood of Christ and is an 
appropriate translation.  However, the picture is of an artesian well.  That 
is, a perpetual source of water bubbling from the surface of the earth.  It is 
the same word used of the great flood which helped lift Noah’s ark in 
Genesis 7:11:  [O]n that day all the fountains of the great deep burst 
forth, and the windows of the heavens were opened.  You had water 
falling down from the sky, and you had water bursting up from beneath.  
The passive tense emphasizes not the gushing or even the never-ending 
supply of the fountain.  Rather, the passive tense emphasizes the effect of 
the gushing fountain:  cleansing and removal of pollutions (Klein 
summarized).  The NT writer, John, confirms that the fountain refers to the 
blood of Christ.  1 John 1:7:  But if we walk in the light, as He is in the light, 
we have fellowship with one another, and the blood of Christ cleanses us 
from all sin.  Zechariah limits it the Jews only (as we will see in the next 
phrase), but John expands it to include all sinners.      

 
2. House of David and inhabitants of Jerusalem.  This refers to national Israel.  

The House of David, here, refers to the royalty (or leaders) of Israel.  The 
inhabitants of Jerusalem refer to the commoners.  The idea is that this 
fountain will be opened to national Israel.  We have spoken earlier of Paul’s 
extrapolation of this in Romans 11.  The details added by Paul in God’s 
progressive revelation are:  the Lord Jesus Christ came to His Own—the 
Jews—and His Own received Him not.  Therefore, Romans 11:25:  I want 
you to understand this mystery, brothers:  a partial hardening has come 
upon Israel, until the fullness of the Gentiles has come in.  Paul goes on to 
speak of the lifting of that hardening and an acceptance of Jesus Messiah 
by the Jewish people.  Zechariah chose not to include those details, but 
rather the end-result:  The fountain will be opened to the Jews once again.  
That’s not to say Jews can’t be saved at all.  They can.  Paul makes clear 
they can in Romans 11, if they will not continue in unbelief.  I suppose this 
is why Paul calls it a partial hardening.    

 
3. Sin.  This particular word for sin is one of the most frequent used in the OT.  

It means “to miss the mark” of a bullseye, so to speak.  In a practical sense, 
it means to fall short of perfection.  The word can include sins of “omission” 
or sins of “commission.”  Sins of “omission” would be unintentional.  Sins of 
“commission” would be—at best—reckless behavior and—at worst—
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deliberate pursuit of law-breaking.   
 

4. Uncleanness.  Uncleanness is the outcome (or result) of sin.  It is used 
sometimes in the OT to refer to the uncleanness of women.  We might 
refer to it as “guilt” in our day.  Have you ever felt so guilty about your sin 
that you felt you needed to take a shower?  This uncleanness (or, pollution, 
might be a more descriptive picture), is what makes us unable to enter His 
holy Presence.  

 
Let me illustrate.  Not long ago, we had plumbing problems at our house.  We had 
a blockage in the pipes.  Water was backing up.  We called a plumber.  I watched 
as the plumber unscrewed an end-cap to one of the pipes.  He was standing on a 
ladder in our garage, and the pipe was eye level.  When he pulled the cap, an 
explosion of sewage matter burst all over him.  You can imagine my horror and 
embarrassment.  I won’t go any further other than to say this:  I would not let him 
in my house.  The stench and the filth was too much.   
 
This is how God sees sin.  The hands of our labor, sin, has an outcome, 
uncleanness.  God’s holiness cannot tolerate uncleanness.  I called the plumber 
the next day on another matter (hot water heater).  He showed up—clean—and I 
apologized profusely for his experience the day before.  You know what he told 
me:  “I’ve never looked forward to getting home and getting shower more than I 
did yesterday.” 
 
I cannot leave this verse without mentioning William Cowper’s hymn, There Is A 
Fountain.  Cowper struggled in life with many things, including depression.  
However, Zechariah 13:1 prompted him to write his most famous hymn.  The 
opening lines are:   

 
There is a fountain filled with blood drawn from Immanuel’s veins, 
And sinners plunged beneath that flood, lose all their guilty stains.   
 

Calvin makes a distinction between grace and pardon (remission).  Just as sin’s 
outcome is pollution, grace’s outcome (12:10) is pardon (13:1).  He goes further:  
the “fruit of repentance” is cleansing; he says, “[F]ormerly, under the Law many 
washings were prescribed to the Jews.”  He then makes a distinction between 
Law (ceremonial washings) and Gospel (fountain cleansings).  I do not think this 
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strains the application of the text when we consider subsequent revelation.     
 
Zechariah 13:2-9 – Future of Israel 
There are two “on that day” references and a poetic interlude that split this text 
into three parts.   
 
The first “on that day” reference (13:2-3) refers to when Christ cleanses Israel of 
her idols (MacArthur).  Klein gets more specific:  the 1st step of the Messianic 
reign will be the removal of false teaching.  This will pave the way for the positive 
institution of righteousness (culminating, presumably, in the New Jerusalem; 
where idolatry is forever banished).  The phrase remembered no more typically 
means “banished;” but it can also mean “cut off.”  It is probably the latter here, 
although (as discussed repeatedly) the Prophets often conflated end-time events 
into one picture.  Zechariah may have been referring to the new heaven, the new 
earth, and the new Jerusalem.  More likely, he is using the term in this sense:  
False teaching and idolatry will remain in some form even in the Millennial reign 
of Christ (see next verse), but will be dwelt a fatal blow at Christ’s coming.  It will 
merely take time for idolatry to bleed out entirely.   

 
MacArthur and Klein both agree that hatred of false teaching will override human 
emotion in that day.  Both appeal to Deuteronomy 13 as the backdrop from 
which Zechariah is drawing.   
 
Calvin sees 13:2-3 fulfilled in the Church.  In the church, he says, there will be an 
end to all falsehood and delusions when God restores His Church.  The Word of 
God discovers the delusions of idolatry.  Where pure worship abounds in the 
Church, idolatry and false teachers are banished.  The false prophets “close their 
eyes against clear light,” he says.  Zeal for pure doctrine will burn in the hearts of 
the godly in the Church.  Calvin even approves heretics as worthy of death.  His 
context must be considered.  The Roman Church was seeking his death, and death 
to heretics in his day was commonplace.   
 
Zechariah 13:4-6 – False Prophets Still Deceive 
MacArthur and Klein agree that false prophets will be ashamed that they have 
been exposed, but will continue to deceive.  Klein notes they are ashamed, but 
not repentant.  They remove the hairy cloak traditionally worn by prophets and 
remain obscure in order to avoid punishment.  They will fade into the background 
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when their lies are exposed by pure doctrine.  They resort to lies about their past 
and feign humility among common people in common jobs (farming, etc.).  The 
wounds on their back refers to pagan rituals of self-flagellation.  When Elijah had 
his showdown with the false prophets of Baal, the Scripture records:  1 Kings 
18:28:  And they cried aloud and cut themselves after their custom with swords 
and lances, until blood gushed out upon them.  Here, these false prophets will lie 
about such wounds saying, The wounds I received in the house of my friends.  
This answer is laughable.  They will be placed in a position that, rather than own 
up to the truth, they will issue laughable lies. 
 
Calvin makes an interesting but incorrect case.  He says these false prophets 
genuinely repent and express their repentance by removing their prophetic 
mantle (hairy cloak) and earning an honest living.  Of course, his application is 
that some of the Roman Catholic prelates (whom he calls “asses”) will be 
ashamed at their ministries of leading the sheep astray.  They will repent and 
come to the knowledge of the truth.   
 
Zechariah 13:7-9 – God’s Shepherding 
Here again, we have the Prophet conflating 2 future events:  (1) the 1st Advent of 
Christ (13:7 = events leading up to the crucifixion) and (2) the 2nd Advent of Christ 
(13:8-9 = events leading up to the Jewish remnant preserved.  The Shepherd 
(13:7), no doubt, is Christ.  Jesus applies this text to Himself in Matthew 26:31:  
Then Jesus said to them, “You will all fall away because of Me this night.  For it 
is written, ‘I will strike the shepherd, and the sheep of the flock will be 
scattered’” (see also Mark 14:27).  When God says (13:7):  I will turn My Hand 
against the little ones.  He likely is referring to the Jewish converts spoken of in 
Romans 11 (MacArthur).  MacArthur posits that the 1/3 number refers to the 
144,000 Jewish evangelists in Revelation.  I can’t say that with certainty.  I would 
rather leave it this way:  there will be fewer (1/3) rather than greater (2/3) who 
make up the remnant.  I don’t know that the numbers are to be taken literally.  
Rather, only the remnant will survive, and they will go through some purifying 
fires (trials) along the way.   
 
Klein make an historical point, and I am inclined to agree.  He states, generally, 
that God commanded the (figurative) sword to strike Christ on the cross.  Jesus 
affirms this in Matthew 36:31 and Luke 14:27.  Israel will face a scattering on a 
large scale similar to the disciples’ being scattered at Jesus’ arrest.  This national 
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scattering occurred in 70AD when Titus destroyed Jerusalem.  God turned His 
negative Hand on national Israel, which will subside when the events described in 
Romans 11 come to fruition.  This makes the most sense of the text.  Klein takes 
no position on the 1/3 number.   
 
Calvin is, again, interesting but incorrect.  He reasons along this line:  God 
promised to bless the Church, but here explains she will not be without trials, too.  
Strike the Shepherd refers to Christ (specifically) but to all pastors (generally).  
The little ones are believers to whom the LORD turns His kind Hand to help.  The 
1/3 are the faithful remnant of believers (be they Jew or Gentile).  The 2/3 refers 
to the filth, false professors, and hypocrites whom He cleanses out of the Church 
by fire (trials and circumstances).  If there are 300 in worship, then only 100 can 
be genuine believers.  The faithful should expect to endure hardships as the 
Refiner’s fire performs its work.   
 
Zechariah 14 – The End 
Zechariah 14 is difficult to discern in temporally.  The great reformer, Martin 
Luther, wrote 2 commentaries on Zechariah.  In the first, he stopped at the end of 
chapter 13.  In the second, he gave limited comments on chapter 14, but 
famously wrote:  “Here, in this chapter, I give up.  For I am not sure what the 
Prophet is talking about” (Luther, Lectures on Zechariah).  Klein notes that the 
early church fathers saw this fulfilled in the Maccabean revolt.  Martin Luther saw 
this period as beginning with the NT church and ending with the 2nd coming of 
Christ.  Calvin saw it fulfilled in postexilic Israel.  MacArthur applies it to the 
Millennial Reign. 
 
The familiar phrase on that day (or, a day is coming –14:1) occurs 7 times in this 
chapter.  If the entire chapter is to be overviewed in one sermon, it should be split 
into 7 mini-expositions of each occurrence.  There are several approaches 
theologians bring to this chapter.  The central thrust of the entire chapter is: All 
wrongs will be made right.  This central point must not be lost. 
 
MacArthur is decidedly dispensational:  Prior to Israel’s national conversion 
(Roman 11), Israel enters into a 7-year covenant with the false shepherd of 
Zechariah 11:15-17 (i.e., the  antichrist of Daniel 9:27).  Antichrist breaks 
covenant after 3.5 years and demands worship of himself.  Israel refuses and 
suffers persecution (14:1-2).  Armegeddon ensues (Revelation 19).  The LORD is 
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victorious and establishes restoration.  For MacArthur, the text run along these 
lines: 
 

14:1-7: Before the LORD comes, Jerusalem will be ravaged.  That act 
will trigger God’s wrath.  Jesus returns, initiating an earthquake (Revelation  
16).  He has his saints with him (Revelation 19).  The split in the Mount of  
Olives produces a valley in which the faithful can flee Jerusalem.  In 14:6, all  
lights go out and are replaced by Christ’s light. 

 
14:8-10: The Millennial Kingdom begins.  God creates a water supply  
and the desert blossoms as a rose (Isaiah 35:1).  Christ fulfills the  
Abrahamic Covenant by establishing his kingship.  The land surrounding 
Jerusalem is leveled.  Jerusalem is lifted up like a diamond. 

 
14:12-15: Here, Zechariah “cycles back” in time to provide a summary of  
the terrible judgments that precede Christ’s coming.  These events are  
glossed over in Revelation 19:11-16. 

 
14:16-19: Some will be saved during the Millennial reign of Christ. 

 
14:20-21: Even the mundane things (bells of horses) will be dedicated to  
King Jesus’ service and used for His glory. 

 
Klein offers a progressive dispensational view.  He follows MacArthur, more or 
less, but is less certain of the finer details.  He takes 14:6 theologically:  Christ is 
creating a new order in creation.  However, the ESV Study Bible notes it could 
refer to Christ’s light or to the new Jerusalem.  Klein indicates that 14:12-15 occur 
after the nations gather against Jerusalem and Christ returns.  MacArthur (you 
recall) sees these events as the Great Tribulation period.   
 
Calvin offers a postexilic fulfillment of this chapter.  He indicates that Zechariah’s 
original audience would see these things come to pass.  Their faithful endurance 
would see to it that the Church would soon spring forth.  The blessings in the 
latter half of the chapter contain figurative language which describes the 
blessedness of the Church age to come.  He gives these warnings to the postexilic 
community so to keep them grounded.  Christ’s feet on the Mt. of Olives, he says, 
is simple:  “God’s hand would be sufficiently conspicuous, whenever His purpose 
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was to aid His miserable and afflicted Church” (412).  He states that Jerusalem, 
figuratively, will be lifted up such that the glory of God will shine from it (how he 
does not say—presumably, Jerusalem is figurative for the Church; i.e., spiritual 
Jerusalem).  Here are some bullet points of his interpration. 
 

14:5: He takes as such a momentous event that hypocrites will flee 
as they did in former times with an earthquake.  Here he is speaking to the  
hypocrites mingled with the sincere.  All of this is the coming not of God,  
but of God’s power.  Saints refers to angels, who administer God’s power  
on earth (417).  

 
14:6: Removal of day and night is figurative for no certainty in life; 

perilous times (418). 
 

14:8:  Refers to the Kingdom of Christ:  the renovation of the world 
through the Church (423). 

 
14:9:  Fulfilled as King Jesus restores His Church (426). 

 
14:10-11: Jerusalem destroyed by Titus, so this extends to the Church 

(which he uses interchangeable with “kingdom of Christ) (432). 
 

14:12: It would be nothing for God to punish the adversaries of the 
Church (434). 

 
14:13-14: This refers to hypocrites rising up against the faithful.  He 

seems to infer this happened during the Maccabean revolt in 
the days of Antiochus (439). 

 
14:15: “The meaning then is,--that after Satan had tried everything to 

effect the ruin of the Church, and the ungodly had left nothing 
undone, there would yet be a successful issue to the faithful, 
for God would execute his vengeance not on men, but also on 
horses and camels, and on all cattle” (440). 

 
14:16: God will subdue all the enemies of His church (441). 
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14:17: To ascend into Jerusalem is to engage in the worship of Christ.  
All others will be cursed (444). 

 
This flavor continues throughout.  This appears to be an amillennial view: The 1st  
advent of Christ and the institution of the gospel will progressively call in the elect  
and at the same time condemn the wicked.  This is the sum of Calvin’s thought.  
 
I believe MacArthur and Klein make a more serious attempt to deal with the text 
on its own terms.  Some of Calvin’s points are enlightening, but he comes at it 
anachronistically (in my opinion); that is, he imposes many NT teachings onto the 
text that would have made little sense to Zechariah or his audience.   
 
The end of Zechariah ends on a positive note for his audience and ours:  All 
wrongs in this life will be made right in God’s time.  Biblical scholars may differ 
about how HE will do it, but all agree that He will do it. 
 

The End 
C.M.T. 

 
  
 


